= A MAZDAZNAN MYSTIC

L ife-sketch of the late Behramshah
MNavroji Shroff, the 20th
Century Exponent
of
Zarthoshti Elm-e-Khshnoom
(i.e. Esotericism of Zoroastrianism)

NANABHOY F. MAMA, .4, i 5.,
(A doocate.)

BUMBAY

SRR AR 00 om0 ! -afs.~
T TRE: TN

- -] & : & ~ ak
7
e e e ’
X - E O . .

B — A G D

PO 11 detm v e O

LRTE 2 AUEE -2 UCE 2 L2

e - ¢

s




Presented to the

LIBRARY of the
UNIVERSITY OF TORONTO

by

PREFACTE.

| have written this short account of the life of our
Revered Ustad-Ssheb Behramshah Nowroji Shroff with a deep
feeling of respect for the sacred knowledge of “Khshnoom’”,
which he lmbi.luht from the Sdub--%h BF Iran. H? Ith'mpt
principally has been to give an ides, so far as | could Hnﬂit. of

ﬂupm:ﬂ:«hﬂﬁﬂu “Firdos”, their ways of life and their

methods of teaching. It is apparent that it was almost impossi-
ble for me to do full justice to this great subject but if | have
cucceeded in giving some idea of how a pious cammurity of the
true followers of the ancient religion of Zasthushtrs, even
to-day in their strict seclusion guard ovér their fold and help to
maintain their religions Faith, then | shallbow in sincere gratitude
to Ahura-Mozda, | request my reader’s attention to the chepter
on the mysteries and the marvels of Khshnoom, pages hﬁbll;

: .

Wt i Nanabhoy F. Wama.
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A Mazdaznan Mystie.

By Mr. Nanabhoy Framji Mama,
B. 4., LL. B., Advooats,
BIRTH AND BOYHOOD.

Behram bin Nowros bin Peeholan lakbe Shroff was born
in Bombay of well-to-do aud respectable Mazdazoan parents
on the 3rd day of Angust 1867, and died at Surat after an
evenifnl and o loog lile of sevenity vears less twenty-saven
days on the Tth day of July 1927, From his mother's side
he balongs to the fumily of the " Tarachands” and from his
father's side to the family of the *“Surtie”. He was an
 Athravan" ( priest, Brahmin ) by caste and his ancestors had
setunlly practised that profession in the Fire-Temples of
Bonibay and Sorat. Buat the last of these in the person
of his father having taken up the business of a * Shroff"”
(moneylender) he had come o be known by that surname,
Ho was thoronghly chaste in his private life, stalwart in
build like an lranian soldier, and by inheritance he was
over enthusinstic and high-spirited in wmatters religious
and spiritusl, He had preached Truth and practised it too,
and possessed o memory which was marvellously retentive
(Hafezd), His long life divides iteell into three periods of a
rather uneven and contrasted career. The ficst of these was
his boyhood “till he was about sixteen to eighteen years of
age, the second the most vitally important period of his life
was the period of aboul three years and a balf, which he had
spent in the cumpany of the great Mazdazpan ( Lilpat or
Saheb-del) Masters in the precinets of the * Firdoa” in the
Irvan-e-Baten (unseen ); aud finally the third and the last,
which deals with the period after his return to worldly life,
and which again sabdivides itself inte two parts, the first of
silenee and seclusion which was thirty years, and the next of
publie activities which was twenty years,

His childhood and primary education takes one brief
sentonce to deseribe, viz. that in his studies he had not gone
much further than a mere span after the last letter of the
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Gujrati alphabet, and even this insignificant little ho could
stutter and stammer with difficulty. To bave reached the
age of eighteen years with only so mueh of reading and
writing and no more, does not display any unusaal abilities
or any precocions intelligenes in the boy; but he was all the
samo destined to record his servieces as a landmark of consi-
dorable importance in the history of Avestan ressarch,
Tnserutahle ave the ways of Nature which work  ever for the
good of man, mnd it is the only mysterions agont that exhi-
bits the rare power of bringing forth good even out of evil.
A disputs between a mother and Ler son is the wost lumen-
table featurs of a man's life on earth but the one which
befell Behram, though lamentable, was yet destined for the
acoomplishment of a specific purpose the most important and
thoronghly blesssd. Yooug Bebram disagreed with his
mother, and left his hearth and his howe in & temper, be it
a spirit of ndventnre, or be it a fecling of dissppointment or
disgust, but he rambled and rambled away till the rustic
limits of his native village sank beuenth the horizon behind
him. If thers ismny tangible and touchable and feelable
indieation of the ivine presence nmong material surround-
ings, then it is to be folt and experienced in the mother's
love and the love for the mother. At the same time, if there
in any proof or indieation of an nnseen hestility floating about
in the air, causing a temporary sberralion of his intellect,
then the best proof of that sinister presence is in that same sd
phenomenon made mnnifest in the moment of u man's dis-
agreoment and  disecrd with his desr mother. Under every
and all cirenmstances, the mothor and-the-child sontiment is a
double demonstration on Earth, which when correctly appre-
cinted suffices, first, to baifle all atheistie specalations, and
seaondly to stabilize in reasoned faith many an agmostie swing-
ing between ignorance and knowlodge. Angro Mainyus is as
essential for the preservation and continuance of that eon.
stant motion pervading the Universe as Spento Muinyus is:
And the balance between the two is maintained by the life-
giving conviction noted above, that Nature ever works for
the good of man, There is to be a * Shukri-Khuda " ( Than ks
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be to God) for all that happens, Man is made of “elay®, says
the holy Koran; but from the same venerablo source, alro
comes the gladdening news that within that same clay made
form is the breath of God. 1If the clay therefore in the boy
Behram temporarily made him insensible to a mother's
affeotion, and hurried him away from her, the breath of God
rovived in him that noble sentiment Iator on snd pulled him
back to her as wa shall presently ses.

The Ramblings of Behram and his Meeting
with Rasheed :—

The boy was going northwards. Ahmedabad, Kathinwad,
Ponjab, and finally to the frontier provinces of Peshawar he
eame, Here, he met his uncle (his mother's brother) and
balted. Peshawar is a city of Pathans, a ferocious and a
warlike tribe, and young Behram had been warned to be
very eareful in his nssociation with them. As the predestina-
tion of past * Karma " wouald have it, however, the boy in his
loitering one day accidentally emme up to s place whers n
caravan of forsigners had encamped. Ho bad just answered
the eall of Nuture and in striet conformity with the Maz-
dazoan religious rites and ceremonies of Lis forebears, ho had
washed his hands and faes and other open parts of his body:
had wowound his **Kusti" and was mumbling his prayers
for the re-winding of it. This was enough,—the Mazdaznan
had been recognised by his kin of tle caravan Two stal-
warts from the eamp soon approache] him with an invitation
from their ehief.  he uncle’s warning was ths element that
created o doubt and hindered its acceptance. There was a
fealing of fear in him, the boy wos afenid. Nature however
ever works for the good of man. Human physiogoomy
has both an attracting aod & repolling fores, and works in a
manner, naturnl and forceful. * Features—the great soul's
apparent seal (Bryant)—It disclowes the kind and the
wicked, the simple and the shrewd, and ever is it that in-
stinet more than expert skill is able sharply to diseriminate
The ssintly sarenity of the new comers had siready won the
boy’s heart, and the little awkwardness and hesitation, that
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still lurked behind, weakening the attraction, was soon dis-
pelled when the good strangers pulling aside the folds of
their outer garments showed the ' Sudreh and the Kusti™
they were themselves wearing. The traces of doubt and
hesitution in the boy's mind, therefore, were thus swept
elean out, and he followed the strangers to their chief in the
eamp with the joyful willingness of “The Mary's lamb”,
The name of the chief was " Rashsedji Saheb." The very
look of the man wasa mute command to-bow, He was a
“Saheb-Dil", The great Swami Vivekanand has somewhere
gaid that the foreheads of the * Rishis" and the  Mahatmas"
display & sparkle which ecarries a voiceless sommand to the
onlooker, to say... "Bow!” Here was a perfect “Mazdaman
Mahatma" and the halo round his head voiced the same order
to the astonished boy. The details of what happened at this
meeting are not on record. But it seems the sadness that
haunted the boy for the recently cansed absence of a mother's
love, was nearly compensated for by the fatherly treatment
given him by this great Athravan and his assoeintes, He be-
came attached to his host and was even unwilling to retara
to his unele  Behram fov the first time in his life felt his
heart throb to the rhythm of an indescribable feeling of
surprise blended with joy. But the “glad tidings" of the
meeting had to be related to the uncle, (the Gujarati word for
a mother's brother is, Mama) The old man naturally grew
quite nervous over the incident, and when the young man
steaight off told him that the strangers were desirons of
tuking him to Iran along with them, Le left no devise untried,
honest or otherwise, to dissunde him from that rushness,
The old man reading the detarmination on the boy's face
resorted to the extreme of inventing a lie, which of course

could well be exensed him, [le told the boy Behram, he had
received an urgent telegram from Bombay intimating that
his mother was on her death-bed and that he should there-
fore return to her. The love of and duty towards o mother
is an unexplioable problem for all mankind and so was it
for the hero of onr story. The eflsets of the sad news had
really been intcnsified by the long distance between his
mother and himself and also by her long absence.
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“Just that ona word, Mother,

Compare it with no other;

The first word of the infant

And the last word of the brave—

So gentle and forgiving,

Oh, prize her while she's living.

No truoer friend than Mother

From the eradle to the grave,”

{ American Muzdaznan Magazine, Nuvember 1937,
page 37. )

For the hoy, Rasheedji had already become a solace in his
sorrow, and a companion of his joy. He was the oraels
which Behram could never afford to neglect. He therefore
ran up to this wan of wisdom and related the whols story of
the telegram. The master just closed his eyes for one brief
moment and simply and serenely said, * My Son | the story
of the telegram is mot true, As Ican see, today is the
anniversary of your mother's birth-day and she is sitting
with her neighbours, chatbing und gossipping with them and
enjoying the dainties pecaline to that day,” Swift as a flash
the boy remembared the “roz” (duy) and the “mah” (month) .
of his mother's birth and was convinced of the truth of
Rasheedji's words, Here was a genuine instance of what
“Muzdazuan Truth" is really like; it e ever the sirictest Truth;
it ig ever the whols 'rwth; and it 48 cver nothing but the Truth.
The effects and the infloences of such a “'Mnzdaznan Truth”
have a conrage about them that will defy a world’s opposition.
And the baseness of a lie shall make a coward of the mosb
valisnt soldier. Here was Behram, every little muscle of his
boyish frame emanated the sparks of an invineible resolve.
A resolve it was not to meet or to zo to his Mama anymore.
Untruth even wust and ever does defeat itself: And in rever-
entisl love and undoubting confidence lies ever the riumph
of Truth, Belirnm went boldly to his onels and told him
itasheedjee’s explanation. The cld man steeped in astinish-
ment was conpelled to accept the truth of the statement of the
Great “Dilpat” It was still somedays before the caravan
would start on its veturn journey and these few days helped



(8)

to erystalise the boy's rasolve to the rigidity of an unbending
rock, The day of departure soon arrived: It was the last
day when Behram’s uncle had waited in vain for the boy's
return, He had left, The éaravan was due to return, and
it had already started on its homeward joarney, Behram
“on boarq.”

Nature knows no aceidents:

Sow and reap Is its one rigid law:

Avestan religion is the Study of Nature's Laws; the laws
that explain all phenomena described as accident by the limited
intelligence of Man. It has much of & mystery which must
sstonish the uninitialed generality of the human species,
nay, it may even appear as something absurd and ludierous
There is no inexorable destiny, but the deeds (in Khahnoom
terminology Keshiish; Sanskrit Karma ) of men make it so.
Lot the doubting mind think but for one moment, whether
the whole story of the boy Behram, commencing with his
disagreement with his mother, Lis leaving her in a temper,
his ramblings over hill and dale, his arrival at Peshawar, his
stay at his uncle's house, his aimless loiterings in the sireet,
his fesling for a Natore's eall, his performance of the
“Khusti-Padiab" ceremony on the open road, and the coinei-
dence of the caravan being then just in the position to
observe it, and all that followed, could possibly have been
but mere accidents? The hardest doubler too must pause
for n reply. The law of “Keshash” had been hard at work :
the drama that had long commenced was coming to its
denouvement. The rare fortune of a visit to the *“Baten Iran"
that had fallen to the lot of the boy Behram was only the
hardest of all that he had sown perhaps centuries ago.
“«Agha” the Order that pervades every atom of the Universe
and which is the unmistaksble exhibition of diviue Justice,
proves the convietions of the Thoist and establishes the truth
of the Gathic law :—

“Akem Akide Vanghuheem Asheam Vanghave ”
( Ha, XLILI, V. 5)

(1)

Good shall beget good, and evil evil, Let not the
reader prejudge and be prejudiced ageinst a phenomenon
rure enough to be ordinarily observed, but let him consider
same with reverence and faith and there shall surely be much
for him that is new and worth koowing. .

The Story:—

Ustad-Saheb one day in a merry mood explained that
many many years sgo, there lived in the country of Irana
s great “dbed” (a learped and a pious priest ) and a great
general of the Iranian army. If it is oot uousual in the
society of men, to find sin und ignominy discarded and bated,
it is also not rare that piety and learning too sometimes
comes neross o similar fate, There will be many that hate vice,
yet there are not less that find faolt with virtue as well
So it was and strange as it moay sesm that even the pisty of
this pious priest had somehow displeased some ignorant
fanatic of his times, No doubt the hardest enemy to eontend
with is the ignorance of man: and just as knowledge of the
right kind lands to enlightenment, opens np brighter visions
to view, and cnables one to hear the voice that {loats down
to bim from the houvens, so does the darkening ignoranes not
only limit the vision but positively makes one blind to light
and deafl to all healthy admonition. The outburst of ferocity
agninst virtue has a stronger urge than the one against
viee, and the enemy of the Abed-Saheb had therefore
planned and schemed his vengeance to do its worst. The oppor-
tunity soon eame, nnd be was there, the unsheathed weapon
in his hand and ready to strike the fatal blow. The propo-
sals of man however are not always fulfilled. The wvaliant
Iranian general, as if shot out from the mother earth,
appeared on the scene, Hver prepared as he was to do his
duty, brave and forgetful of self, saw the sinister motive of
the nssailant, flew at him with all the filerceness and
of n lion’s leap, and lo! the assaulter lay disabled in his limbs
and frustrated in his motives The Abed was safe. The
Iranian general had saved his life. It was an obligation not

casy to repay. There must have been thankgiviogs and
rejoicings galore, '
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Yoars and genorations and perhaps eenturies must have
passed by and the time had beecome ripe for that obligation
to be repaid by a fisting reward. The pious priest of yore
had now been reborn as the “Shroshavares-saheb-Marsbanji"
the Reverend Grand chief of the colony of the “Saheb-Dils"
of the Kuhe-Demavand: and the yaliant geuneral too had
been reborn in the stalwart person of our young hero Behram.
The former had by his elairvoyance sesn and loeated tho
existence of the boy, and eager to repay lis debts of those
days of many centuries ago, had contrived the drama of
Rasheedji’s caravan to trace bim in Peshawar and to fetch
him to Iran, He was to be ivstructed in the science of
“Khshnoom” which means Esoteric knowledge which leads
tu beatitude and salvation. There eould oot have been a
better repayment of the obligation conferred. It had been a
body-saving obligation and it was now sought to be repaid
by a life-saving reward. j

Such was the explanation of the revered Ustad-Salieb
himsalf, We who gherish his memory, respect and believo it
For such as hesitate no harm sball come: but let none lose
himself so as to ridicunle and treat it as a lie, A pious doubt
is & virtue of great merits, but an impious one ls &
cardinal sin,

The Homeward March of the Caravan :—

To resume the thread of our narrative, the caravan
started on its return journey. The route was long and besat
with dangers, dangers of highwaymen, aud dangers of attack
from religious fanatics. The travellers were all Zarathush.
trians of the highest order: but they dared not to diselose
their identity. They had to be cautions and eareful. It was
a caravan of holy men, and many o time must it have
happened that it had come to close quarters with the roughest
of men, and the wildest of robbers: merciless marauders, and
heartlees men of ferocious animal propensities, But Ra-
sheedji the ieader was s man of piety and when he and his
comrades could command retrospective vision over centuries
gone by, and could as easily fortell events presrranged by
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Nature's laws, it does not become diffienlt to beliave what
Ustad-Sahab related, that on oceasions of such imminent and
arave danger, Rasheedji eould make himself and his company
invisible to hostile eyes, and they would pass by such gungs
quite within touching distance and yet remsin unseen by
them. All marvels and every mystery are 88 mueh in
accordancs with the laws of Naturs as was the apple that
fell on Newton's head: bat ignorance it is thut makes the
miragle.  The simple villager, when he first saw n flood of
the most brilliant light shoot out of a ball of glass not
mueh bigeer than & marble at the townsman's mere touch of
n button somewherae, beliaved the latter to be a devil-inspired
magicing  and became guite nervong ever it. The perfor-
mance of & miracle is nothing more than an exhibition of the
knowledge of laws unknown to the generality of men.

The city of Peshawar and even the frontiers of India
weors soon lost view of, The first halt was at Kafristan, from
there to ¢ fganistan’s upper border, and thenes towards the
northern part of the famous country of Khorasan, which is s
provinee of Iran and which in its days of prosperity had for
long shielded the [rani fugitives from the persecution and
tyranny of their Arab congoerors. Prom Khorasan tha
caravan proceeded in a north westerly direetion till thay all
reached the eity of Azarbaizon, the true birth-place of
Zurathishtra the fivst prophet on Earth The earavan was
now in the north-western provinees of Irmn. Thence they
startad afresh for the finnl sbage of the blessed journey and
soon came in sight of the longed-for destination and goal,
the “Kuh-s-Demavand” in the Albruz range of the mouan-
tains of Iran, The trunk roads and side roads bthat lead up
to the plains in the valloy of the Demavand mountains are
open and known to ull; but the paths that lead thence to the
city of Firdos are what may be spoken of as the mystery
march of the travellers, These puaths are gusrded by talis-
mans and are invisible to uninitinted eyes, In this beantifal
plain on the open side of the Demavand, the Caravan, quite
unagcountably, divided itself into two parts, one of which
left for & destinntion no one koows anything about, perhaps
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for “Obaichasta”, The other, whieh had Behram with it,
procesded in a particalar direction towards the hille, The
nocrative is stadded with events and oseurrences which
distinguish themsolves as unnsual, wnd ong more of such was
that Beheram's friends when they had gone bt a few paces,
quite suddenly and unexplainably und unexpoectedly found a
vonerable Dastoor very comfortably reclining ona rock in
the uninhabitable wilds of that place. It seemed as if he had
beon informed of the approach of the caravan by a telepa-
thetie telegram, and that he had therefore come out to
receive them. This mystery, whatever its solution may
be, most certainly connctes a perfeet organisation and
a perfect system of communieation, which, though ns
sure lly wireloas, yet had its transmitters in the homan
minds, and its receivers in the human hearts, Ths Dastuar
ledl the way for Behram's Eriendy 'l‘lmy goon eame to
s place where the loose boulders lhad begome heaped
into s hillogk., The Dastur removed a fow of them to dis-
gover a deep dark tunnel; and entering therein, once more
led the way., It was utter darkness, but there wan trust,
aud faith and confidenca. The flock was foar-free. They
are wrong who seny darkness inspires fear. No: it is dis-
trust that does it, And true it is what 5t John has mid:—
“ Perfect love castalh out fear™. 1t was not long beforea
hopeful ray of Khorshed pecped through the gloom once
more, and joy stirred afresh the hearts of all The blessed
light grew brighter They were iu the abode of Love and
Liberty: The Firdos, the monastery of Masdaznan monks
the “Saleb-e-1ils” the masters of self and the servants
of God.

This place of mystery, which has upto now defied all
archwologieal and geological research and exeavation, is loess
ted somewhers on an unseen penk of Dewmnvand, and its
physienl boundaries, are that the town of Tabriz is on its
wasl; the eapital eity of Tehoran on its south-west; and the
country of Khorasan to its east, These places of mystery
are like the storage-lmtteries of the forces of the All-Good
and have therefore to be scrupulously guarded against
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unfriendly or eurions intrusion, On the strategie points of
its utmost limits, thay say, there kesp gaard by torns during
the day the highest advanced souls, the resl ' Ashavans”
wha, #0 to say, wateh from their towers, Whanover n sus-
pieions approach is sighted, they use the highly developed
powers of their soul, to so influencs the approaching troops
as to unconscionsly load them away from the direction of the
Firdos Whether it is balisved or disbelieved, for them that
have faith, it isa faect, and for them that have not, itisa
legend. Faith to n large extent is the result of knowledge,
and the sbsence of it may otherwise ba described s
ignorance. We have maid Natare knows no aceident; and it
may be added that Natdare knows no miracles either. Evory
phenomenon, of whatever character it be, happens in obedience
to a law of Nature, and there is nothing beyond that.

THE FIRDOS : NOT A MYTH :—

That eoming svents cast their shadows beforshand isa
vory signifieant saying : but they are only a chosen lew who
cun wee them appronch. 1t is & portent to ba preparad, The
country of lran is an ancient land of numberless saints and
sagos,  And they nre the evolved progeny of ancostors trained
by centuries of the strictest of spiritual discipline. They can
claim the eapabilities to verily the poet's words and display
the power to **see and tell of things invisible to mortal eyes *
(Milton). The more advanced of thess had seen the shadows
looming lsrge over the horizon and had correctly interpreted
their significanes to sugur the coming catastrophe, a full
hundred years before ita time. They koew theic duty it was
to warn, and they knew as well, their warnings would be
disregarded. They had but ona decision to make for the
preservation of their **Din" religion till “the clouds roll
by " nnd that was to isolate themselves from the helter skelter
of the existing disorder, into a plaes of safety whenee they
could by their forceful meditation do the better servies to
Iran nod its religion and also to bamanity at large, The
clouds and the shadows were the vanguards of that wviolent
disaster which soon overtook Iran aud destroyed all that was
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dear to it Enlightensd Iran, the mother of the then world
aondemies, was to be run over and strangled by a horde of
mere barbarians, A righteoas sigh must avise, but let not
tho justios of the dispensatious of the Lowd be, for all that,
looked upon with distrnst. One such fluck of “ Abeds” had
thus loft Iean for an nnknown plage 8 hundred years bsfore
the invasion by the Arabs, and a second oue had similarly
lefy some fifty years later for the same noble purpose, There
were others which had similarly departed as time and
girogmstance had favoured them. Thess are the unknown
and unsssn guardisns of the Mazdazuan religion and the
Masdazoan people: but to their broad and humanitarian
view the Mazdazoan religion is not a sectarian cult, but an
all-embracing BSeience of the Laws of Nature, whenoe none
are excloded: And to them the humsoity st large is the
Magdaznan flock. It recognises no distinetions of aaste, eolour,
or ereed; the one thing it knows fs the grades leading to
perfvetion of the good, the better and the best. Ustad-sahel
used Lo say, many sach congregativns of holy men exist
to-day, the one that lefe Iran the first is located at o place
known in the Avestan as * Qhoiohasta”, the other wus at the
Kuh-e-Demavand in Lran itself, u third ooy settled some-
where on the borders of European Huassia, and 0 were these
gronps of huly men seattered over wide areas, whence they
maintain an organised and scientific system of eomumunieation
and help to protees the pemce of the world. The former has
been identitisd with what is known in modern geography as
the Cagpian Sea. Sowe fiots about the * Chaichusta” —
The latest and the most authoritative p,gﬂphiﬂsl Fublieation
(Atlas of the World: Times of India, Bombay ) says under
Gazeteer Index that the Caspian Sea is * the largest inland
son in the world, T00 miles long, 115 to 280 miles wide, 26
to 600 fathoma deep, 84 feet below the level of the Black Sen.”
The latker has sommuniestion with the Mediterransan Sea
through the Sea of Marmora, and therefore its lovel can be
taken as the rame as the ordinary sea level, Ordinarily
therefore there is no secientific explanation for the curious
fact < f the waters of the Caspian sea being 84 feet below the
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sea lavel of the outside world, Mazdaznan mysteries however
have an explanstion to give, and as the reverod Ustad-Sahsb
would explain, the lower lavel is accounted for by the proxi.
mity of the subterransan colony of ** Magava " vumbering a
million souls, who by some devise of their own draw the
wators of the sea for their nss, agricultnral, arohitectural,
domestie, nnd industrinl. This explanation not only necounts
for the difference of the lovel, but also helps to prove the
existenoe of the * Firdos " at Obaichasta. The Magaws of
this eolony are spiritually of s higher grade, than those of
Kuoh-s-Demavand: but they both are in constant intercom-
munication by telepathetic methods of concsntrated contems
plation which they call *Shizde" Thess Magavs have their
own Fire-Temples and Towers of Silence, and have preserved
themsalves in & stale of great spiritoal perfection. Thoss
scholars who have studied and known of the * Var ™ eon-
structed by Shal Jamshed and deseribed in the Vendidad,
(8 place very often identified with Noah's Are), will readily
understand, these places are also a “Var”, ( which word
means, o naturally probeted plnes), which anfriendly cyen
can never sea, nnd unfeiendly bands can never harm, Yhe
entrances bo these secluded places ure mystericusly guarded
and the one for the ‘‘Chaichasta* colooy is deseribed as
“ Abi”, which means ' watery or through the waters”;
whereas the word used for the entrances of the eolony at
Demavand, and perhaps also the cther eoguate societies is
“ Khiiki*, which mweans ** mude of earth, or through s cave ",
Besides our Ustad-Sahob, there is only one more instavee of
an outsider having ootersd the * Var” on record This
instance is of one by name * Rustown Nawcomie " who had
aftar a period of instruetions nt the Firdos, reburned to the
vutside world and had distinguished himself in Iran as a
* Nazoomi " or astrologer  The second ono was our rovered
Ustad-Sahib liwsell, 1o preached and propagated the asote-
rics of Magdasoan in India and has immortalized his name
there, Our rovered Ustad-Saheb was o diseiple of Magavs
of Demavanil: Rustom Naxoomi perhaps was alss from the
same plage. But a third iustance which resches us from
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beyond the Aryan lands of India and Iran, is of the late
Revorend Doctor Otoman Zaradusht Hanish, who, as I am
informed by Dr. Framroz Chiniwalla, the presant Exponent
of Khshnoom, had been the diseciple of other Iranian sages
who had their * Firdos * on the borders of European Russia,
He emerged therefrom a Mazdaznan of a Prophet's dignity ;
spread the knowledgs of Mazdaznan preespts wnd prineiples
in the continonts of Americs and Europe, and thers laft an
undying name for himself. Of him can be said, he went nbout
* doing good ™.

1t is not nnnatural that many will cast very grave doubts
on the existence of such mysterions colonies: but besides
the several proofs cited above there are others equally worth
gonsidering. A Khshnoom devotes of considerable reputation,
Mr. Dinshah Shapurjes Masani, B. A, tells me personally of
a friend of his Mr. Naserwanji Dorabji Post-maister having
read in an English newspaper printed in Bombay an secount
publighed therein by a European Major, who had gone to
Iran in a survey expedition and of having there met with a
wonderful and a strange society of men. The Major had also
mentione | that the encounter was sudden, and that once he
was out of their limits, nll his attempts again to identify the
place and find an entrance proved vain. The name and the
date of this newspaper are unfortunntely missing. There is
yot one mora proof of the existence of these holy men and
their holy eolonies which is to be found in the world famous
poewrs of the Iranian poet ** Hafez". He has # feelingly
sung of the ** Saheb-Dils ™ and of the * Pir-e-Mogan ", from
whose esoteric teachings he had learned so much. These
experiences are a record of the fourteenth cantury, experinces
of truth, teathfally narrated. The high inspiration of Hafez,
whieh the divina areangement of his words displays, goes to
prove his association with the Abeds of Iran. Thers is yet
one more and that is the advent into India in the sixteenth
century of the great Dastoor Azar Enivan, The record is
that he was actaally one from among the members of thut
Society of Iranian magavs, Hehad come to India under
gertain circumstaneces, and by his learning and piety had
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distinguished himself to such an extent as to have had a large
following for himself, the descendants whersof continua to
this day. He had written many mysterious books in Persian,
whieh are all available to-day. Let so munech suffics for the man
of faith and reverencs, to confirm his beliefs that the isolated
societies of the holy men of Iran are not a legend but a fact,

The Firdos at Demavand :—

The country of Firdos is essentially an agricaltural one,
with & vast tarritory of land, justly and equitably partitioned
for the use of man and beast, It is an unending vista of fislds
undulating with Nature's sparkling green: where the lambs
graging and the eattle lowing proclaim a feeling of unique
eonfidenca and seearity, greater and stronger to be sure, than
what our ¢hildren can ever hope for in the engins-infested
streets of our modern city, Apriculture has been the firet of
Mazdaznan virtues, and the whole of Fargard 111, of the
Book of Vendidad has been devoted to its activities. It is
there said, the earth feels most happy, * where one of the
faithful sows most corn, grass and fruit,—where there is most
increase of flocks and herds” (8. B, E, Vol. IV, page 28-24),
The high esteem for agriculture as a profession, and the high
dignity of an agrienlturist is further testified to in the same
Fargard, where it is said:-"0 Maker of the material world,
thou Holy One! What is the food that fills the Religion
of Mazda 1"

Ahura Mnzda answered: It is sowing corn again and
again, O Spitama Zarathushtra:

He who sows corn sows righteousness (S, B. E, Vol, IV,
puge 30).

No stronger recommendation of an agricultural life can
be imagined : and oaturally, where such a simple and noble
life is followed by all, nothing can be farther from their God-
guided mentality, than the un-Godly and inhuman idea of
auimal slanghter, The beast knows full well, that there never
shall be a earnage: and the men do pride themselves on their
knowledge of the legitimate use of the mother earth, and her
quadruped offsprings, The ox and the eow, the goat and the
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lamb and the horse, with their humsn masters, form bat one
family., This great exhibition of Mazdsanan Love, reminds
me of that famous painting called ** One of the family”. In
that pieture ite high-souled painter has depicted the scene of
the humble interior of a farmor’s hut: the rosy children are
seated roond a home-made table, where the simple fars of
bread and milk is spread out for breakfast: nud through one
smnll window close by, the farm horse has pat in his head for
his share of the repast. He is the beloved, “one of the
family”. Take the picture as typical of a daily scene in the
Firdos. They are all happy and econtented in one another's
company. From the cow there is milk, from the lamb there
in wool, indispensable for sncred thread-girdle Kiisti, and the
horse is for manly sport. We all know that in the vegetable
kingdom, there are plants which serve as food, and there are
plants that act as poison; there are plants thut have heating
offcets and there mre others that have cooling effects. In
ghort, and in general it may be said that there are soms
plants which are health.giving and others which are of a
contrary effect. These plants, the Avesta scioncs has divided
into two parts: the beneficial ones, it has classified as having
the ** Gava " qualities, snd the rest as baving the " Vohina "
qualities. Among the * Qespands” ( cattle ) of the earth, a
particalsr type of the lamb has a highly diserimivating sense
of smell, and it uees it to perfection in the selection of its
food. It chooses the leaves and the roota of such plants only
which have the largest proportion of ' Gisva “ qualities, yield-
ing wool for the Kistis of Siheb-dils. The word “Gava” may
take long to explsin, but it is thoroughly workabls to say it
denotes the qualities of ' self-sacrifiee’; whereas the word
“ Volidna " carries the sense of having the qualities of selfish-
ness. The former rejoices in the good of others, and is willing
even to sacrifiee its own happiness for it : whersas the latter
rejoices in the misfortunes of obhers, if it brings him n wea
bit more of materinl comfort. The philosophy of the Mazdaz.
pan rule:—* ds a man thinketh in his heart, 8o is he; as a
man dsateth, so ke thinks” is thus made cloar and well-
expluined in the two Avesta words, “Gava” and * Vohuna”,

an

The lamb thereforo is the wisest enter, and the lamb therefore
is the most suited to prodoce the best material for the use of
men. There are many species of lambs, and there are grades
in those species, which depend upon the refined guality of
the food they econsurmie; and it is just therefors that the
Mazdaznan Kusti, has to be woven out of n lsmb’s wool only.
The kindness lowards eattle is & duty imposed by ths Masdas-
nan religion, and it esn very eonfidently be asserted that
that duty is nowhers so serupuloasly earried out asin the solony
of the Firdos, ** Gavei veresydtim ddm ne bharethdi fahoyo."”
{Gatha H. A. XLVIIL verse 5) “Yea, for the kine (O Armaiti:)
let (thy) toil be given, nnd may'st thou cause her to prosper
for our life,” (Rev. L. 11, Mill's translation.) The horse too
is for the Iranian an animal of great importance and nseful-
ness, and jost the same as the Irunian breed of a lamb is the
finest in the world, it may be that the horses bred and trained
in Mazdasnan diseipline in the Firdos, must also be of & very
high quality, Iran from times immemorial has loved the
horse, and the training of every Iranian ehild was based on
the threefold disgipline of Truth, Horsemanship and Archery.
This noble rule, though not econtinued with enthusissm in the
country of Iran at the present day, yet, within the boundaries
of the Firdos, this threefold discipline is enforced withall the
rigonr, og it used to be in the days of Iran's world-wide
Empire. The Hom-Yusht has a very signifiecant passage about
the horse, which clearly shows the maguifieent sportsmen the
Iranians have been at a time when the rest of the world knew
very little about it, The trainer of a horse is one among

many, who receives the blessings of Haoma:—
“ Hoomo seibeesh yoi urvanto bit takbshenti erenaum

znvare aojaoschs bakhshaiti,”
( Hom Yashi para 22 )

“ Haoma grants (strength and courage) to those whe
would run bridled Lorses on race course a course which spans

both speed and bottom (in their horses ) " ( Rev. L. H. Mills
translation 5. B, E, Vol, XXXI. p, 287.) |

Further in the sume Yusht, (Yasna X1, para 1), the cow,
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the horse, and the Huoma are deseribad as being the * three
clean creatures (full of blessings ) (Ibid p. 244). Such is the
family relationship of men and caltle in the country of Firdos
It should be noted that the aforesaid citations from the Hom
Yasht bear mystical significance.

Tt is however unfortunate that there is no eotton growing
on and no iron ore found in the felds of the Firdos The
land is deficient in its mineral products, and to sneh an extent
that metal currency of coins is entirely unknown, 1t is all
barter, both within and without the eolony., There is no
killing there, neither for food, nor for sport, and much less
therefore for war. Milk and wool are of the best quality,
bocause of the pure vegetable food which the cattle get, and
nre also climatieally essential for the maintenance of human
life. And the horse being equally essential for the physical
calture of the inhabitents, and it being their unshakable
belief that all kinds of bodily training and exercise, that of
horsemanship and archery, are the best means for the promo-
tion of man’'s spiritual advance as well, there has coma to be
developed a condition of mutual dependance between man
and beast; this has evolved into mutunal love, and all there-
fore is peace aud prosperity and contentment The streets
of Firdos are o row of rock-hewn caves (rooms), whers they
dwell in peace unknown in our engineered cities tormented
with noise and smoke. Ewvery street has o rivulet of nectar-
like waters flowing past, and the whole ecountry is also
studded with wells and other streams of life-giving waters in
blessed profusion.

The word ““ Firdos” is the Iranian equivalent of the
Biblical word © Peradise™, But the latter for its being
Biblieal is no less Iranian than the former, In fact the iden
of Heaven is a Zarathustrian discovery, whence it permesated
into Judaism, and thence into Christianity and Islam, The
two words have bub ‘one common root, the Avesta word
“ Pairidoes " where " daz” signifies s ciladel or an enclo-
gure, and ** Pairt " indicates o conduct of life in accordunee
with and in obedienco to the laws of Nature. Even the latest
and the moet authoritative of English dictionaries derives the
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woril # Paradiso * from the old Parsian * Pairidae: " meaning
enclosure, (The New Standard Dictionary, Vol, 1IL, page
1789), A Paradise or a Firdos is thersfora a fortified or a
guarded enclosure or o city where God's will is being ho-
noured and obeéyed and fulfilled ;: where men have faith in
(Jod nod honour his laws. Not therefore is it that Paradiss
always is & post-moriem experience only; it is also an expe-
rience connected with man's life on earth whenever it is in
full sympathy with Nasture's order. Oh! Airyana-Vaejs,
the mother-land of the Aryans, thy hallowed ruins have never
cenged to bless: and for him whose * Hvarshta * has earned
for himsalf the privilege of a touch of thy saered soil, let him
but once with a measured step and a measured breath go
round the Kuh-e-Demavand, the mountain abode of the
Mazdaznan Mahatmas, the guardians of the spirit of Mazdaz-
nan, whose sinless and sanctified lives breathe blessings on the
world at large ; and the serenity of that holy void shall press
all his gins out of him and shall permeate his person with the
virtues of an Avestan Ashavan Just the same that o Hower-
ing garden inspires songs of love and feelings of happiness,
g0 shall the sanctity of this vast emptiness awaken in the
sincera wanderer an inguiring thought of his whence, where-
fore, and whither, and shall lead him to find the solotion of
it all in the music of that * still emall voice” which he then
shall hear. Let the tonr be accomplished, with the mind
centered on Saheb-dil saints who are there somewhere about,
and who thongh unseen, see, and who though unknown, know
and bless, '

The Magav of the Demavand and his
ways of life :—

The *“ Magav * is & pastor, s spiritual agriculturist, He
understands the spirit of that one Avesta sentence of the
Vendidad, which says, ““He who sows corn sows righteousness.”
(Vendidad Fargard ILI, Chapter III, para 31. 8. B. E, Vel,
1V. puge 80.) The " Magav" sows righteousness, He thinks
of his Mazda, and by his “ Humata " (good thoughts) sanctifies
the atmosphere all around : the Magav preaches words of
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truth, guidanes and admonition, and by his “ Hukhta (good
words) the listenera are charmed and blessed : and the Magav
sowa corn and by his ¢ Hvarshta" (good deeds) incites imitation
thereof by all. The sanctifying of the atmasphere, the
blessing for the listeners, and the inciting imitation are each
an act of sowing rightsousness: and thus it is that the
Magav is & spiritoal sgriculturist. The colony at Demavand
is but two thousand strong, men, women and children : and
this entire population of the ** Var " divides itself into three
classes, the good, the better, and the best in spiritual advance-
ment, ag we have already obeserved, They are all, however, the
“Saheb-e-Dils" where the word ' Saheb* is franght with the
sublimest of conceptions. First, it is commonly used to mean,
(1) Almighty God Himself, as in expression, ** Saheb-ni-marji”
(His will be done,) Secondly, it is of every day and every hour
use,as & reminder of God’s blessings that rain constantly, in the
oriental word of greeting *“ Sahebji.” The orientals use this
word, where the Europsans use their * good mornings and
good evenings” Thirdly, it is used for the one who is above
the others in any particular place, s private institution or a
Government office, ns when we speak the * Office-no-Saheb
the head of the Office, and fourthly, as used in the phrase,
“ Saheb-e-Dil , where '’ Saheb " means master; ‘e’ means of ;
and " Dil" means heart or mind. He who is the master of his
own mind, he who has gaived, and tries tO gain, ecomplete
control over the passions of his flesh, he is the ** Saheb-e-Dil "
or & “Dijl-pat” where “ pat” stands for the Avesia word

“ paiti "' meaning master. He who has conquered self and

gerves God, is the Ssheb-dil.

Of the class of the best, ig the Magav proper, and ineludes
both men and fewer women, They are the celebates, of
pecfected births : and present to the world grand specimens
of the evolved and angel-like forms, which the whole huma-
nity i8 destined to reach in due time, They are the " Khaeth-
vaduthas * of the Avesta, perfected, asexual sounls, thoroughly
prepared and only waiting for the * Great Morning” to
appear. They have reassembled and merged within them-
selves the sparkes of their own soul, that lay seattered in the
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minernl, the vegetabla, the animal creations of the world:
and even assimilated into themselves the masculine and the
feminine ingradients of humanity itself so as to emerge a
perfected and n completed being, the * Khaethvadath " of the
Avesta literature, This fact explaing their celsbacy and
proves them congeunitally sinless and passionless, Jesus was a
o Mazdaznan Saheb-Dil#, and Zarathushtra led them all, Their
prineipal ‘occupation 18 deep contemplation and introvision of
the Truths in Nature (Seada) and ceaseless prayers, which help
thie spiritual progress of the world according to the Will of the
Lord {AhunaVairya.) Let it not surprise the reader to know,
thesa Magav Saheb-Dils never sleep. The Avesta has it:—

«Him thou shalt call an Athravan, O Holy Zarathushtra :
who throughout the night sits up and demands of the Holy
wisdom (i, e. studies the Law, and learns from those who
know it) which makes man free from anxiety, and wide of
heart, and easy of conscience, at the head of the Chinvat
Bridge, and which makes him reach that world, that holy
world, ihat excellent world of Paradise.” (Vendidad, Far-
gerd XVIIL. Chapter L Verse 6. 5.B.E. Volume IV. page
104.)

Their dietisa very well regulated aflair, so that all
may gob just the ingredients that their bodily frame most is
in nead of, Those in the class of the best, subsist only upon
the quantity of milk drawn from specially bred cows of noble
breed: such ng we in a modern sense would call © pedigree
cows’ It can be said that theso subsist mainly or only on
the milk of cows bred by them. For each of them the food
is prescribed both for its quality and quantity by the higher
mysties who manage and organise the dieteties of the entire
colony, Just the same that milk is obtained from specially
bred cows, so aleo the vegetables are grown on plots of land
epecially preparad by prayers recited over them. The idea
14 to raise both snimals and plants on the prineciples of
“gav” wnd “ vohun”, so that there may be as large a guan-
tity of the former and as little of the latter as possible, The
diet of the second and the middle class of the inhabitants of



(22)

Firdos, is & mixed one of milk and vegetables, but yet more
of milk than vegetables, and the diet of the third and the last
class is also & mixed ono of milk and vegetables, but there the
proportion of vogetables is larger than that of milk. The
ancients not only believed in cooking their own fo>d them-
selves but also used their best abilities in the very production
of it. The former usage still exists among many a higher
casts Hindus, who will only eat the food eooked hy them-
selves, for them oven a touch of a stranger makos the food
“taboo™ for them. The latter usage has been forgotton
becanse of the changed conditions: but in the secluded and
ideal country of Firdos, both have been preserved and are
being acted up to even to-day.

The Activities of the Magavs :—

Their outlook and their snxisty and sagerness 1a for the
good of undistinguished bumanity. The whols human species
is their " ward " and they are its * guvedinng”, The “Magav
Sahebs" are therefore ideally tolerant, In faot, the way they
explain the blowsoming forth of the different prophsts on
earth in differont ages, makes it practically impossible for
them to be otherwise, The guiding principle is tha law of
“Jiram" w3 which as ordioarily understood implies that
the religions of the world are differentisted from one another
in no other way than are the graded classes of a University
College. They all ultimately lead to the Doctor's degree:
and the same that the principal of a college regards the
students of all clagses as his so many sons, 8o do the Sahebs
regard, the Hindu, the Moslim, the Jew, the Christian and all
others as an undistinguished flock of their own children,
varying * inter se” in age, development and inherent wisdom,
That overy religion or every kind of worship ultimately leads
to union with the same Highest One, is beautifally expressed
in & Sanskrit couplet, which says:—

“ Akashat Patitam toysm yatha gachchati ssgaram

Sarvin devo namaskaram Keshavam pratigachhati”.

It says, Behold the rains that come down to the esrth in
floods nnd torrents, every drop thereof ultimately reachos the
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sea; 0 shall the prayers and the worshippings of man to
whomsoever addressed, —Allah, Magzda or Jehovah, shall and
will ultimately resch the *Keshava™ who is the All-Highest.
On » worldly and a practical comparison, we see that man
reaches the highest be aims at, not slways through the same
channel: The routes that led Napoleon to the emperorship
of Franes, and practically of the world, were so different
from the routes that led Abraham Lincoln to the President-
ship of the United States of America. The habits, the
temperamants, the likes and the dislikes may be different for
every individual, and because of this fundamental difference,
their routes and their ways take different directions, but lead
altimately to one snd the same gonl: so sre the different
religions of the world, come into existence to suit the needs
of the varying circumstances of the times and the changed
tempersments nnd differently constituted souls of men, and to
provide them with the routes and ways that are most econdu-
give to their quicker progress to the goal, Thess routes and
wisys are what the Avosta science calls “Jivama", The word
is akin to the English word * germ *', perhaps the Intter isa
derivative of the former: They both express the same root
thought:—""The sabstance that is to develop a new individual
Figuratively, the primary source of any thing, that from
which a thing may be developed as from a seed”. (The New
Standard Dictionary Volums II, page 1026), Who then will
doubt that these microseopic beginnings and their subsequent
mighty influences all come from the eterual Heavens, where
the angelic co-workers mansge and orgnnise and arcange in
obedienoe to definite laws. The study is not enay, it involves
the consideration of facts which many will be unwilling to
admit. Some faith, some sobriety and soma patience shall
and will ultimately win and all shall be understood. In
Avestan spiritual scienee these primary influences which start
the Universe in its progressive motion are ealled " Bagam
Staram ", The result is the blessed appusrancs in space of
the countless solar systems that decorate the cloudless summer
sky and admonish man to remember and respect his Creator.
These primary influences permeate through the Universe and
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when they reach our system, their influence is felt in th
differentiation of the idens of men according to the grades o
their purity and intelligence and thus give rise to what the
Avestan spiritoal science has called “Jirams”. Thus it w
that the influence of the planet Mercury brought about the
“Téradi Jiram* of the Hindus and the Buddhists; th
influence of Venus gave birth to “Niheedi Jiram” of Judiasm
and the Jews; the influence of Mare gave rise to the “Hashami
Jiram” of Muhamedanism and the Mubamedans; the influence
of Jupiter originated the “Barjiei Jiram” of Zarathushtra and
Mazdaznan, and the inflnencs of Saturn ereated the “Kaivini
Jiram " of Jesus and Christianity. Thus have they all come
from the same celestial source, emanated sceording to definite
laws and were spread and promulgated sccording to the needs
of the times, It is always an Atheism that Theosophy
germinates, and it is always in the dispensation of Nature
that when the condition of men sinks down to a regrettable
depth, thata forerunner, s warner, a prophet is born, Of
such were 1. Rustom Nazoomi® for the land of Iran, 2,
Otoman Zar Adusht Hanigh for Ameriea and Europe, and 3
Beramshuh Navroji Shroff for the ancient land of India, But
unfortunate and lamentable has it boen that eompetition has
been conceived where cooperation and coordination should
have been, The differentiation which was intended by the
Angels of Heaven to balance the deficiencies of the times and to
remedy the defects of understanding, was interpreted to
mean & race to get on to the front ranks, and a race to use
all one's strength to impose one's views of things on all others:
forgetting for the moment, how and why these differentiations
had originated, and that it was for the purpose of preserving
the harmony of man's dealings with one another: aud also

forgetting at the eame time that to impose one man's likes
and dislikes on another by foree or even by persuasion was

to create s most damaging disharmony in the society of man,
But it was the call of self: it wns the love of that vain—

* Never worked for public. He was only given access

to Firdaus.
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glorious,—* 1 did it> This process is the one we eall “pro-
ml;},ﬁ,ing," It has ereated strife where previously peace had
vailed; it has bronght diseord, where originally unity had
reigned, and it has caused bloodshed, where a cordial embrace
would otherwise have heen, Well and truly has ]'.'.ir Framroz
Chiniwalls, our present prum.invut Exponent of the Ilm-s-
Khshnoom #aid that "“Vatldvvun-e-Kero-sini-nd-prabhdv-
che" i, e, Proselytizing is of the inspiration of the Davil,
Masters of the *Jirams have from time to time appeared on
enrbh, not to disturb bat to pacify, and not to compete but to
co-ordinate. If world-peace is the aim and object, let not the
pence Palace at Hague delay the advent of it by discussing
rules and laws and holding confarences, but let it hurry up
to recognise the genuine inter-national importance and merit
of the mazdagnan law of "Jiram" and preach and propagute
its truth to the world., This shall destroy all envy and all
animosity and race superiority, and the Prinee of Peace shall
prevail against the Demon of Discord. e
In the colony of the Firdos there are 72 such Magav
Athravans of the highest elnss, towering above all other
Athravans or Priestly Order of Yaozdathregars headed hy
Dastars, This namber of 72 is preserved without an inereass
or & deercass, thevein, Each individual is a stalwart seven
feet high, handrome beyood comparison, with pointed noses,
complexions hallowed and fair, wtih locks of love and lear-

ning, wisdom and piety. 'The whole colony of Saheb-Idils is

under their leadership and guidance for every matter concer-
ning births, marrisges, and deaths, and even for arbitration
in cases of all differences, which are never of a grave character.
The result is that there is ideal peace followed by ideal
plenty, Nature is luxuriant in its sparkling green, and so is
society most happy and joyful in its profusion of prosperity.
Mon and women are all on equal footing and there does not
exigt s task which is “infra dig” for any man or too complex
for uny woman. The men all wear long hair that flow down
to their pecks and maintain venerable beards. Just the sams
that there are men-magavs, there are women-magavs as wall
but only few, High souls they all are, who have reached

4
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the perfsction of the “Khaethvadatha". They are the guar-

dinns and the guides of all the women folk in the *Sahebdil” |

colony. Ina true Mazdezoan fashion, the day and the night,
the full period of the earth’s one complete rotation on its
axis, 24 hours is divided into five “ gahs®, The "Aivisruth-
rem Gah" (sunset to midnight) is the time for sermons,
when every individual must attend. The *Ushain-Gah”
( midnight to sunrise ) is the time for the personal prayers of
the Magav Athravans: and the Meher-e-Hivans and early
Havana is the time for their rest. The * Ujiran-Gah” (after-
noon 8 P M, to sunset) is the time when they examine and
control the organization of society, issue orders, and maintain
discipline. Everyone of the magav-Athravans is a tested
individual. He is a ‘' Rubdn-Bishfiz.” The head of the
monnstery has an extra title of “ Shroshvarez” who guides
the destinies of all entrusted to his care, and beneficially
influences the outer world as well. Every child born in the
eolony is brought before him, and be examines the signs from

u spivitual pcint of view, and deeides whether the child will |

turn ont to be n magav or not.  If the signs augur that the
child shall be s magav of the fulure, then its education is at
onee transferred to specially appointed persons, and is carried
out in a determined manner: every other child is returned to
its parents.  All this discipline and rigour and piety used to
be the daily routine of the Iranian people before their fall:
and it was also the source of all their vitality which had
carried them to the climax of power. But with the laxity of
that diseipline, esme the downward journey, and Iran lost its
all, its royalty, its treasures, its religion, its philosophy and
its learning, But Iran is an ancient land: its atmosphere is
charged with the scent of the mighty deeds of valour and
mightier acts of selflessness, and these in its times of trouble
yet breathe into the souls of its sons a hopeful courage; and
the voice of the Unseon reverberates to fortify them in their
fullen condition—‘Lament Not! This was the high wvoice
from the Heavens that enlivened and encouraged the valisng
sous of Iran and helped the disconsolate ones to bear it all np
with a calmuess unprecedented in the history of humanity.

@0

Meite valonr manifests itself in the eonduet of a soldier wh:un
he fanrlessly faces the guns; but true valour n]sn manifests
ftwelf in thal passive yet courageous stand against tyranny
when that condition of dominanee and rule is no more, and a
ghanged condition of dependence and misery bales it.s‘pln.u.
The latter stage gives greater opportunities for the exhibition
of that ancestral nobility of behavionr. The sons of Iran
were tested with both these and were found as valoroas in
war and victory, as they were noble in dependence and
defeat, With the fall of the empire, came in untold and
unthinkable atrocities showersd on the congueéred sons of the
#oil. But for such of them as had dared to remain faithful
to ths traditions of their forebears there was abundanée of
propitious signs, demonstrating but one message —Lament
Not.  The Tranian knows and ean read the will of the Lord
in every phenomenon of the earth, and he has therefore also
learnt to be patient and sedate in the strong eonvietion thut
all ia being justly done. The royalty of Iran is, they say,
preserved in their descendants who reside in the sale wvaults
of the Pirdos to-day : They think of peace, and peace pre-
vails: They pray to Mazda and their prayers are heard.
The treasures of Iran too are talismanieally stored in the
wonderfal museums of the Firdos, the exhibits deflying
human comprehansion by their complexity, and nnuha.ni:.ing
all by their beauty, The philosophy and learning of ancient
Iran too is stored in these God-guarded places. The libraries
of the Firdos are the places whare the ancient and even the
modern literature that relstés to Mazdaznans is to be seen
intact, unbouched by hostile hands, and uninterpolated
and unabridged by interested mischief-mongers. As an
instance of this, Ustad Saheb used to speak of the original

and the true copy of the * Shah-Nameh” even as Firdausi
wrote it out himself, which he had seen in tha library of
the “Firdos” Thesa blessed people awnit the coming of
the ““Shoshiant”, Varjavand (Behram i e. Invineible) and then
will they all emerge from their fastnesses, enrich the world
with their treasures, and bless the world by their presence
and piety. That will be the ‘*Great Morning” of the
planet earth,
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(b) The second class—viz,, The YemdAthrogars-Priestl
class engaged in performing ecoremonies headed by Dastu
under the direction of the Magavs. Mazda has intended &
the priest shall be the pillar of the society, and wherever
priest maintains himself with piety and learning,
follows prosperity of the highest kind: but where the pri
Lns fullen short of the standard of moral and spiritual effiei
ency expected of him, the society round sbout too m
degenernts and scalter away, Wikhin the enclosures of
Firdos, the priesthood is of the ideal standard of perfecti
and the society round about him therefore is also regulate
and maintained in an equally ideal efficiency, Is not thi
proved beyond doubt by the manner in which the Firdos
not only conducted its own administration for centuries pas
but has also succeeded in maintaining its aloofuess from the
world undetected by the most inquisitive, They had witnessed
that the fall of Iran's Fmpire had started with the sad
change that had come over its priesthood, and they therefore
well knew that the integrity of their smull eolony and the
safety of its inhabitants all depended directly on their per-
sonal behaviour of truth and sincerity, The Yozddthregars of
Firdos are s noble class of priests, who understand their
duties towards their God and their responsibilities towards
man. They are the pillars of the society of the Firdos,

{e) The third class is the main portion of the population
and these are the shepherds, agriculturists, warriors and
artisans, It is unfortooate that there is not much metal in the
land of the Firdos, and consequently there is also no motallie
eurrency to trade with: it is all barter. The ecolony aleo
lacks eotton and iron: but the Firdos eam boast of its wool,
the like of which the outside world will ever strive in vain
to produge, When therefore, at appointed periods the caraven
comes ont, they bring out their exquisite wool, and exchange
it for such commodities as they bave need of. They rear
sheep and eattle: the former for their wool, and the latter
for the supply of milk and its attendant produets for their
food. 1t is the very kind and traly eympathetie Lrentment
which the lambs receive and the pure vegetables which they
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eat that bacomes the eause of the very superior quality
of their wool. The lamba instinetively know their masters,
oven as children know their parents  Their fearlees freedom
is thoir health, and their health determines the quality of
their wool. Out of such pure wool only, the Kusti is made
for all: very often i it that they make the * Kuosti” from
the wool of n particular pet lamb, and only change it when
the snimal is dead; The kusti made of 72 single flaments of
wool bas an esoteric meaning of its own apart from its
officacy in ors. There are 72 chapters of the Yasna:
72 magav ﬂl\mﬂn in the Firdoa: there ave 72 steps or
grades of Ashoi which lead to the Abode of Light, the
Garodemdon; snd there are 72 attributes of God in the
Hormazd Yasht, The science of numbers (Ilm-e-Aidad) is bt
a chapter in the Book of * Khshnoom", 1f the digits carry
any wystical significance, then says the Ilm-e-Aidad, the
“ digit *“9 " represents perfection : and the number 72 is 7+2=9,
The wonders of this digit if eolleeted would fill & volume.
One at least will today suffice, for the eurious to seek more
for himself, The digit **0" has a magic toush Juost the
same that the touch of sugar makes everything swest, so does
the touch of " 0" makes auy and every number in the world,
aleo “D",  As an instance, take any random number, sy
80157, Qive this number a touch of “§" :

BD157 x 0 =802413

Total up the digits of the mualtiple 8+0+2+44+148=18
Total up again 148=10,

Ustad-Saheb brought the news that the Sahebs of Firdes
knew the llm-e-Aidsd and that the digit 9" with them was
symbolic of perfection. This experiment is bot one grain
from the mewsureless heaps that constitute the “Ilm” and
then this Ilm-e-Aidad itself is but o grain in the Sahars
Sands of the ** Ilm-e-Khshnoom ",

To return to our subject, the whole colony is mainly
sgricaltural and self-supporting in the matter of food; grow-
ing their own eorn, vegetablos and fruits, and breeding their
own eattle, all with s spiritual outlook and striel cleanliness,
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physical, moral and spiritual. The ground to be eultive
is primarily divided into portions, which the sages of
colony oall n “ Kash*, which means a talismanie ring dra
to the Lane of ritoalistie incantations and in definite propo
tions. The idea being to make the land fraitful and
from haemful parasibes, which not only destroy the vegetation
bat aleo eause epidemics among moen, Thus helped awd
assisted in their development and growth, and protested !
outside damaging influsnces by thess talismatic vings drawin
to the nocompaniment of tuneful prayers, the vegstables
grow up strong and healthy with virtue-accslerating and
lust-killing qualities of the “gava” fally developed within
them. The food of man makes his charncter: let him there-
fore grow wise by experience and first choose and then make
his own food as the =nints of the Firdos do. * If thou wilt
bo gentle like a lamb and non-resistant and docile, so that
thou may'st oblain great knowledge, fesd thou upon herbs,
and fruits and cereals and thy blood shall be pare and cool,
and charged with food for thy spiritin pence and love",
(Oahape: Book of Inspiration Chapter XII, verses 10, 11,
page 800). They know the science of dictelios to perfection.
They know and are aware of vegetable values (Calories), not
only for food and medicine, but also for their use in Zara-
thushtrian ceremonials whieh help spiritusl advancement.
They understand the heating and the eooling influences of
the various herbs on man's lower passions, distinguish them
as the “Vohun" plants, and restrict, forbid or regulate their
use by proper instructions. In Avestan science of diotetics,
the word " Nabdtdt" represents the whole of the vegetabls
kkingdom; and the words “Vohuna™ and *“CGava® represent
respectively the injurious and the benoficinl effects, from the
gpiritusl point of view of the various plants when used as
food for man  They know the science of vegetarinnism and
regommend it to the world at large ns an absolutely essential
anxiliary to the ntmost veracity of the tongue (Truthfulness)
as man’s universal religion, snd as the basic first step for tho
advancement of the spiritual sspirants of all religions. The
inadvissbility of animal food is decided by more than one
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and moral considerations.  * It is the contamination
#hw of man, by carnivorous food, whereon thon shalt

. (Oahspe : Book of Inspiration Chapter XIL verse
19, page 800), The first of these is, crueliy; the second says,
it excites the passions of the flesh: and tho third is that it
involves the destr uction of an important Lelp-mate to human
labour All these are trae and are acoopled, But the Sahebs
have one more to give which has as much sciontifio aconracy
in it a8 any othurs, The Sahebs say that when un animal is
about to be slaughtored, snd blood red eyes and the fearful
distortions of the physiognomy of the brutish operator and
the other grim surroundings cause n fear in its beart, this
fear becomes the eanse of a “Bad-Mithra” or a “Bad-Dud”
which the helpless victim then breathes out. The word “Bad”
means “bad”; “Mithra" means thought: and “Dud” means
& prayer or & wish, “Oh! ungrateful men” sighs the frigh-
tened beast, “for all the food that ye received from me, is
this the reward I The sigh, though it does not save, yob
spreads iteelf on the waves of ether, gathers together to form
a clond of hideous hue, and when ripe, rains its showers of
dire visitations, “Because thon canst nol feed on fish nor
flesh but through destruction unto death, evan so, destruetion
unto death shall come uvpom thy sonl”, (Onshpe: Book of
!.nlpinﬁm chapter XI1, verse 14, page 800). Thuos it is that
ignomant man in his harry for the gratification of his barbaric
pleasures inadvertently sows the sinister seeds, whence in
due time shall spring forth, war and famine and pestilence
and plague and earthquakes and fires, It is sometimes
counter-argued that vegetable food also involves a species of
life-killing, The snswer to this as, Ustad-Saheb brought it
from the Firdos is, Yes, the fact is admitted: but, there isa
noteworthy difference between the two, The formar Le.
animal food way be deseribed as man’s attitude of being
“eruel to be wolfish”; whereas the latter, i.e, vegotable food
- be described as man’s aftitude of being “erusl to be
hlfd". The former is comparable to a sigh, the latier to s
smile, The operations of a butchier's knifo and s farmer's
scythe bave opposite effects, The former omuses pain, the
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the eolony. It is essential to analyso the word “Shrishd-

yeres” for the render’s botter understanding. The word is

dorived from the root “*Sri”, which means to listen or to

make others listen to the commandments of the Lord. It

therefore praciically means a “‘confessor” of sins, as also one

who ean make the sinner repent and reform and be able him-

solf to listen to the guiding voiee from the Unseen. In the

word "Shrosha” there again is the same root. Those therefore

who live with “Shrisha,” behave necording to the dictates of
wShedeha” and who are at one with “Shrosha” they alone ean

be ealled *Sroshivarez-Saheb; and to such high-souled priests

alone can the layman eonfess his sins and receive his diree-
tions thereon. The practice of confossion of sins now prevalent
among our brother Christisns of the Roman Catholic fold ia
s remnant of this ancient Mazdaznan custom. The Roman

Catholic priest is very often s very learned man, and ss often
s man of piety nlso, May be therefore, the sinner’s confes.
slons often enough fall on worthy ears but s *Srdshivares
Snhob” answering the Avestan requiremonts must remain a
rurity now, a8 it was in ancient times Thus it is that many
& Mazdaznan custom now entirely forgotton in the fold itself,
hs kept iteell alive by a manifestation in other religions
This proves that Mazdaznan is all pervading and all-permeat-
ing. Horein is the proof of those tamous words of the fsmous
orientalist Dr. Maxmuller when he smid “Mazdasnan is the
religion back of all religions)” In passing it may be noted
that “Srosha” is s “Yazata” which word must not be con-
founded with the English word “Angel” The letter being
n lower grade, so that an angel may evolve and develope into
o “Yazata”, The Sroshvares Sihebs are the “Zarathush.
trOtemos” who guide the destinies of Mazdaznans in lieu of
Zarathushtra himself.

The child of the Saheb Dils grows into youth, trained
first in the habits of the strictest truth, secondly on the taste
reared from infaney to excel in horsemanship both for the
boy and the girl, and thirdly, oo the longing to possess a
steady hand and a suore eye for archery, The lifo of the
inbabitants of the Firdos, therefore, commences with the
b
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Iatter esusss ploasure. The killing arrests the propagatio
of the species: the reaping helps to forward it. Have we
experienced the eontrary offoets of a sigh and a smile ! Each
bas its own radius of inflaence, The sigh of suffering spreads
sorrow and strikes down all progress but the smile and the
laughter of exultant joy can even bring the dead to life,
Such exactly is the antithesis of animal and vegetabls food.
Lot every one think for himself.

The colony of Firdos is self-supporting beeause of the
fewness of its needs and the chastity of its pleasures, The
men grow their own eorn, weave their own clothes, even
drag their own ploughs, cook their own food, never eavy or
covet their neighbour’s fortunes or goods, nor even imagine
a scandal for sny one. Women wear veils and keep their
heads covered. It is a covering speeially contrived to keep
the head closed. Horodotus and the other Grecian historians
have made mention of this headgear in their works, This
real ancient dress is preserved perhaps in the Firdos only.
The men too keep their heads covered with o white cap, The
dignity of the gentlemen and the beauty of the ladies bave
an inspiring charm of their own., The secrot of the whole
lies in the fact of their mastery over self, their preserved and
sanctified physical strength, their pure vegotarian diet, (pure
beeause it is grown under the holy influences of the talismanie
rings, called the “Kash" s explained awbove,) their constant
practice of good thonghts, and their ever active auxiety for
the good of the world at large. In short their ways of life
are strictly in accordance with the Mazdazuan law called
“Rathavia chakra,” which is & sort of a sanctified curriculum
of prescribed rules of conduct, drawn and dictated by the great
“Ratn,"” leader, called * Zarathushirotemo® the man next
to the Lord Zarsthushtrs,

The present head of the colony is the *SrOshaverez
Saheb Marzbanji * assisted by s committes of 72 pious i.ndl
selfless assistants, sll Magavs, chief among them being the
Nuib (deputy) Sroshavurez Rasheedji Saheb, Sheheryar Saheb
Aspandiar Ssheb, Khtidadad Sabeb, and Khdamurad Saheb,
sod also by Bsuf Twunas Sabeba as the hoad lady-Maguv D.E
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throefold primary eduestion : and s horsewanship and archery
aro asentinl for the spiritual advancement of man, tho pro-
grasa of his life and the evolution of his sonl are but the
higher and the stronger developments of thesa throe esrdinal
virtue. We have mentioned before tha “Rathvia ehakhra”
or the curriculum of Masdaznan education, It has five
pringipal directions of odueating the people which in its own
technology it ealls the “Kiivat” which means “strength.” All
the five “Kiivats” are complimentary to each othor and the
training is mot eomplete until the pupil is efficient in all of

thom :—

1. Riding and archery forms but one item of the long
course of edueation known as “Kivate Tani”, where “Kfivat”
means streogth, and “Tani”, from “Tan” body:—physical

2. Tolling the Trath forms but one item in a lengthy
course of that edueation ealled the “Kiivate-Ekhiiki® where
“Ekliki*” means peacelul wsocinl and ethipal relations: rules
of polite society.

4. ‘Strietest faith in the " Daena" religion is one item in
the scionce known as “Kivate-Zamiri” where “Zamil” from
Zamir means, pertaining to true understanding snd attain-
ment of spiritual knowledge.

4. “Kuvate-Hamkheeshi” is one more branch of the
seiencs of men’s soeinl relationship: whore “Ham” moans
one's own and “Kheesh” means relations. Man's eonduot
with his near relatives isu prior consideration for him, to
hia dubies towards society at large: Family relations

B, The strictest obwervance of the laws, relating to the soal
developement including such powersas telepathy, clairvoyance,
clairaudience, souls’ flight in unseen leaving the body behind
is known as “Kivate-Rihini.,” Be good yourself, and there
shall be goodness all around. Envy starts in the love of self :
covetousness begins in greod; and it isin one’s own sins that
the seandal of others originates. Guard against these and the
“Pirdos” shall be at hand.

“Throngh the pure life of one man, a whole nation
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rossives amnesty ” ( Ainyahita Pearl XV. Chapter 1. para 18,

page 187)
‘ The Mysteries and the Marvels of

Khshnoom.
If it is the end snd nim of life to reach that onensess,

find it, then that seience is “Khshnoom”, Deri-
?l:i: :“":'I::m are other words in the Avesta and Pahlavi,
cognate to ib,—such as,—" I hehnadthra, Khohniddi, Khsh-
ndman, ota.,—which are all derived from s common root,—
K hahnoo which csrries the idea of doing something which

thua please Him

To pleass Ahurs Maada the th:l?, _tud to share His
joy of perfecting the Universe, is the basic idea, There is no
plensnro more pleasing, and no joy more enjoyable, than the
ana that follows the convietion that Mazda hns been plensed
by our go-operation in His work, and if thoughts, words and
doods hers nocessary to achievo that highest of aims have ever
beon godified, then it is the perfocted science of Khshnoom
which has accomplished it

“Khshnoom" and drink it deep.

When in his search for the highest, the disciple with
Faith, yoarns to know the trath that roeouciles the contra-
dietions of life, and justifies their existence for a nobler end,
Lat finds it all wrapped in a veil that defies his attempt to
pieres it, his disemfort is the intensest known to man.  The
thickest fog is less opaque and less tantalizing than the
mystery which unshrouds the unanswered longing of the
hoart. It is a speecies of tortare: so that even we have seen
the maddening anxiotios of a man of the world, drive him to
the verge of self-destruetion and the disappointments of =
man of hope make him o raving launtic; yeot both these shall
Ialbwhors of the undesivable, unexplainable and unbearable
torment that attends the ory of the heart uttered to the

winds, without an answer or even an echo. The dissiple has

'm all is Joy, Love and Peace and Knowing, and if there -

would advance the aims of the Creator of the Universe apnd .

e ——— ——————
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sot o riddle for himself and is out to eolve it. This suspense
in its ferocity, is like unto a storm; and in its effscts of
dejection and depression far ont-measures thoss of the sharpest
CATASTROPHES of the WORLD, Ibisthe “Season of
Darkness,” when the “Fidd-e Hag," (tho devotes and searchor
of Truth,-God)-experiences untold pangs of the body and mind,
all enacted, in the dispensation of nature, to test his patience,
his perssveranes, and his sincsrity, When the riddle thera-
fore rises to this piteh of embarrassments, thers germinates
in it the first beginning of that joy, which gathers strength
with every atep and bursts forth with the loudest and the
brightest eclat, when the solution thereof is gained. It is
the joy that exeeeds all worldly happiness. Ibis the joy that
distinguishes itself from all the unreal and evanascent mani-
festations of worldly gladness firstly by its truth and then
by its infinity, It connotes that condition of the mind,
whaere all questionings have been solved, exist no more, when
all righteons desires have been attained and the journey
comes to a joyous peaceful end, Thisis the joy, the beatitude
of the westerners, and the *Anandom” and the “Ushtd” of
the Aryansof the East, If yon would have it, eome to
“Khahnoom" and feast it.

“Khshnoom" and its root meaning :—

In the whole range of Avesta literature, the word
“Khehnoom” occurs but twiee. First in Githd Ushtawaiti-Hi
XLVIIL verse 18, and naxt in GAtha Vahishtoista-Ha LI1TI
verse 5. Italso oeears inanother form in Zamyad Yasht, where
the word Powru-Khkehnootdo is used. The full text runs
thus:—** Raokhshni-Khshnoobem ishfionghacta, athatriine ho
ritanim; Pouru—Khshnootem ishionghaeta athafiriine ho
ritanim——implying “He acquires the BRight Gifts of Athor-
nans namely the Light of Khshnoom and the Proficiency of
Khshnoom ™

To every scholar of ancient literature, w0 far as Avesta
is concerned, it is an ostablishe 1 fact, thut the Yasua portion
is the most revered part of it; wnd of the Yasna,~the Gatha
portion has s dignity of its own, which is hizher still, Asa
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s further, it may safely be said that in this almost perfec-
e of the most sacred text, the finest word to be

and is *Khehnoom.'”

Philologists have found that the Avesta and the Sanslkrib
ra sister languages having & common grammar and resem-
10e batween them. Sanskrit roob renders great help to
xplain many Avesta words; in fact it is Sanskrit that hos
rolved out of the primary pristine Avesta language, thereby
svealing the stages of Aryan evolution, A striking instance
f this rule is now before us, Just the same that the Gdthd,-
mere strip of the larger text of the seventy two chaptered
asna, is the most reverod of the whole literature: so too the
Gita”, » mere strip of the almost endless '"Mahabharata,” is
he most revered in the Sanskrit language. Enjoyable there-
bre it really is that both the “Gatha,” and the “‘Gita," have
eommon Sanskrit Avestan root in “@d" which means “to
ing divinely.” They both are something more than mere
ongs, What a simple description of the most marvellous
hroduction of the human intellect! It isa lesson in true
implicity and unostentationsness, preached many a thousand
pears ago. This self-effacing modesty is preserved in the
rord “Bible” and the “Koran”, The former is derived from
he Greek word—'Biblion” which means nothing more than
*Book”, and the latter is derived from the Acabic “Karan",
o read; and very traly indeed, it only means that which is

vorth reading,

Returning to the principal word “Khshnoom” we find,
t has ite root in “Nhshnoo" ( Sanskriv *“Khshnd” ) which
neans to know, to sppreciate, to understand, or to be one in
ipirit with. (The modern Iranian word “Shanikhtan” is
rom the same source). The ahove is the interpretution of the
ite Erwad Saheb Kawagji Edulji Kangn., European savants
g ﬂ:isluta it differently. Rev. Mills ealls it,~"*Contenting-pro-
piiation” ; Mr. Moulton,—“Pleasure;” Mr. Spisgal,—*“Wis-
lom;”—Mer. Gathrie,— Satisfaction”;—Mr. Harlez —*Know-
sdge; and Mr. Darmostater,—) oy.” None of these is
vrang: and yet, even all of them pat together do not eomplete
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the interpretation “"Khshnoom” is an “Flm",—a sciends
se, It is the scienes of salvation, a discourss which hogins
with the beginning and ends with the end of man. Itextend,
from the stage when the “Urvans,” souls were first nrmed
with the offensive and defonsive weapon of wisdom and diss
crimination, to prepace them for their descent through “Has
to the “Nisti",—(the nether world); to the moral and th
ethieal oode, to regulate their bebaviour on Earth, and finall
the laws of spiritusl knowladge to help them reassured ta
and reach the blessed dominions of the ‘“Hasti" oncs more
These three stages corvespond with the “Utpati-prakaran,
“Sthiti-prakran”, and the “Laya-prakran”, of the Sanskri
philosophy. The “Khshnoom” of the Avesta is therefore somes
what identieal with the “Tatva-jnana” of the Sanskritists I i
this knowledge that makes a man realize, that he in an integra
portion of the Infinite, nay, it is the knowledge which proves
unbo o man that he willone day merge in the Infinite himself. 18
tells & man, how e began; it guidesa man as to his functions or
Earth, and finally it unites & man to his Maker, Thia is "Khsh
noom”, It is the same as the "“Sat Chit Anand", of the Indian
Shastras: "Sad"=Trath is the Avestan " Haithya™; **Chit
knowledge is the Avestan “Chisti" and “Ananda”=Joy is the
Avustan * Ushéd"”,~(The earrect interpretation of the Christing
trinity as well, is not inconsistent with this). The “Truth
indicates the fact of a man's beginning and his source; the
¢Knowledge” regulates his behavionr on Earth; aud the “Joy
is n man's reanion with his Maker. There is yet o despe
affuity between the two: The “Veda” snd the “Avesta” ara
but one word from the common root “Vid"sto know;
knowledge, which is “Khshnoom.” The Bev. Dr, Otomar

Zar-Adusht Hanish the Great Mazdaznan Master has instine
tively, translatad the word “Avesta”’,—as the * living word"™]

and in that most charming of interpretations, has only
deseribed “Khshnoom™, Yos, it 44 the Word that lives and
makes live, The very first thought of St, Jolin, too, was the
game. He said, “In the Lepinning was the Word and the
Word wae with God, and the Word was God.”

( St. John Ch, I Vers= 1
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- There is *Khshooom,” in all roligions, In it there is
fhe reconcilintion of the different absurdities of life; in it there
 the consolation for every prick consequent on apparent
inequities; in it is the praise of the Good, and even the justi-
feation of the existenco of every evil as » means to & nobler
end; and, in it is the culminating Joy” for all and under all
eircumstances. The essence of the whole is concentrated in
he marvellons words of Masdaznan seriptures, which sy :—
iAz AnfAi Khorshands Hom,” (Patet)}—a free translation
whereof would be 1 rejoice at the advent of misfortanes, for
herein too is the germ of Joy", “Khshnoom" therefore is the
lin",—the science that first reveals by intuition, then proves
by practice, and finally establishes by realization, the absolate
ity of all Universe.

This is the legney left behind by our revered Ustad
Saheb Beliramshah Nowroji Shrofl of blesssd memory, The
moy is specific, but there is no legatee specified. “To
r has faith and sincerity, “Khshnoom* shall yield
soerots.” K hshnoom" s not a viddle, but it is the solution
of i, ronchied by the education and elevation of the tempora.-
ment by the piety and selflessuess of the hesrt and by the
mind made ready to appreciate the justice of every pheno-
menon, and to realize the balines of Nature's Elementa,

“Khshnoom",—the Lost Chord.

The “llm"—science of “Khshnoom” does not consist in

o mere remombrancs and ropetition of ancient texts, but in
10 undorstanding of the essenco and the acting up to it in
verydoy life, Frum one point of view, “Khshnoom,” in
hat the Westerners to-day know as “‘Hermenenties,"—(The
0 of interpreting ancient text), The rules of “Khshnoom”™
iterpretation Ustad-Saheb would say, were contained in .the
Hﬁr-:'ﬂhﬂn'fm," which is now regarded as lost, If
-1 ‘Stact” means vibrations, and if on principles of
nokics, the ancients could solve their life’s paszlos and
A the joys of Heaven, then it is certain, the "Staot
4 m‘l'll aot lost before it had its most formidable twange
_ _-Ihulvhmbynu-d-smputhntin sir in the humsn
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: Will, (the Abuoa Vairya), responsible for the
ey of tlim immeasurable Universo! and in faet,
what is there that exists and does not owe the birth to the
Fu“ﬁ.ﬁun of the *Word,” Musio. It has all been swoet or
discordant, uplifting or demoralising. The scream of an
injured dog, and the bow.wow of the same dog, when
bo moets his master are the most common, sud the most
impressive instances of the offects of a “Staot”, on the hnman

. The noles of sn organ, and the screamsof a
dog are both music in their own way: and the noblest and
the highest, the celestinl form of it, is “Khshnoom™ ou the
one hand, and the lost chord of *‘the Great Amen"” on the
other. Just the samo that the high will of the Lord has
been eanght in the tune of the Ahuna Vairys, snd just
the same that the “Falaki" (DBlue) undalations of the
Heavens have beon reduocsd to sound in the “Staot”s of Asheim,
and jost the same that all these chords of union between man
and his Maker bhave ever been sounded and lost: so was the
ancient "Khshnoom," onee more sonoded in the “Stacts’ of
tho Great Amen and lost sgnin, DBut it is a life-sustaining
eonsolation to know that, thot which is lost etill exists: it ia
undying, and cannot die, A sound not heard, is not non-exis-
tent, nor is it iveffoctual. There are so many entrances and
80 many exits in Man, wherein “Khehnoom" ean pass through;
and music is one of the mightiest, rarest, and best. Why was
“the Lost Chord” of the “Great Amen,” Khshnoom for
Adelaid A. Prostor! The uneonscions words dissolve the
soaret. The 'lost chord’ bad “flooded the crimson twilight,”
and had soothed “like the close of an Angel's Pealn.”

. The worries of the world had found an sutidote, had
found & oure, s forgetfulness; it had lain on the “fevered
spirit with & touch of iofinite ealm.” “It quicted pain and
porrow.” It was “like love overcoming strife” and it indeed
was “the harmonious echo from our discordant strife” Was
Bot all this, what “Khshnoom” promises to do for the one
Hin.gﬂl find b1 Has not that “Great Amen” functioned
m.ﬂﬂ marvellously like the “Khshnoom”, when it
E‘M‘_G-Aﬂwﬂmﬂ menning into one perfect peace” and
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heart, which has not yet completely died out. To man

mind, the idea of solving lifeo’s puzzles by the sounding ¢

serene note of musie, may seem doubtful. To Lhem I pres

the story of A most unique experience of an English lady
her own noble words :—

The Lost Chord :—

"Seated one day at the organ, I was weary, and ill at ¢

And my fingers waudered idly over the noisy keys:

1 know not what I was playing, or what I was dream

But I strock one chord of musiec, like the sound ¢

grand Amen, like the sound of a grand A
Flooded the crimson twilight, like the close of an Ang
And it lay on my fevered spirit with a touch of “infi

It quitted pain, and sorrow, like love overcoming strilf
Tt seemed the harmonioos echo, from oar discordant
It link'd all perplexed meaning, into one perfect peace
And trembled away into silenee, as if it were loath

I have sought, but I seck it wainly, the one lost cb
divi
Which came from the soul of the Organ, and entered

It may be that Death’s bright Angel, will spesk in
chord ag

It may be that cnly in Heaven, 1 shall hear that g

{ Adelnide A. Procl
«Khshnoom,” a8 we have learnt to understand it: Is it
oithe Lost Chord,” of Adelaide A. Proctor? Isit not wh
had done for the ancients, that Proctor experienced but
seoond 1 “Kbshnoom” lies concealed in “Staot” of Av
words. It has been sounded before, and it has since been
Onee more it appeared in “The Grand Amen,” and agai
it been lost, 1Is not the *NAd” ( Atmosphoric undulat
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then "it trembled away into silence, a8 if it were loath
cease.” Doos not the comparison develop into an identity
The words, “loath to cease,” are very significant. Ignoras
man has been pessimistie, and deplores the loss, some of th
“Khshnoom”, and Adelaid Cooper of the “Chord” she says
“1 have songht, but I seek it vainly, That one ‘lost ehe
divine; which eame from the soul of the Organ nnd entere
into mine,” No, nothing has been lost, naither the Khshnooy
nor the “chord diving” these only have “trembled away inli
silence™ bul have not ceased to resouud. To be desponde
would be wrong for ourselves and ungrateful towards Go
Remomber the encouraging words of Jesus, "*Search and
shall find” The words of the song are an evidence th
Khshnoom had ecome to life once more, proving thereby th
it has never died or disappeared or losl. Each and eve
of these words is a masterful and marvellous deseription
“Khshinoom,” and its attributes, The mastor organist pls
on “impromptu,” Bhe sounds a chord sud lof it sets her he
a-throbbing in union with the rhythm of the spheres. Sk
had experienced her oneness, with the only One Who i
Hor pain and sorrow she found quieted: her strife wal
changed to poace: the discordance of life had come back
her transformed as ite *harmonious echo, *'And above all
had solved all her riddles of life; answered all the queries ¢
ignorance; soothed all the rufflings of thought, and broug
in peace, wherein lay the highest realization of life, the Oni
ness with Hormasd. How? The answer is in the song itsall
It bad “linked all perplexed meaning into one perfect peac
Every thought and every sound isa forco of limitle
power, Every thought which is pious and selfless aud eve
sound that has caught the cadence of Nature, becomes !
*Chinwat” in itself, to carry the humble to the High an
make them one, For every man, with his likes and dislik
thore is a note reserved on the scale of an celave, the twangis
whereof awakens the dormant condition of his soul to
activity of realization, That vibration of one's own indis
dual wave-length, so rare to find, rarer still to strike wih
found, gives the taste of the Unknown and the Unknowahble
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. #Knshnoom” in Hamazor:—

455 “srhat doss the stadent of “Khshnoom”™ yearn for, long
for, sod ultimately sttain tof Ho sesks the “Hamizor™
‘Ahurs Mazds, I this word were rightly anderstood
D ted it would not be so frequently and so vainly
¥ 1f we have seon one form of “Khshnoom" asa
o note from an organ which was sounded and was lost,
ors we have a divine word, uttered in ignorance and wasted
ﬂr' winds., 1 interpret “Khshnoom”, snd I interpret
#Hamiadr,” as disclosed in the spirit of that great expression
in the “Afresn-e-ArdA-fravesh” which says:—

" @Hamisde bid Diviar Hormazd, Raydmand Khorehdmand.*
I say, “Khshnoom” is this “Hamdzdr”, becauss they are both
the apex wherein all is One. In the apex and calmination of
man's progross and perfection, there is this ‘Hamhzdr’, snd
the very same apox and culmination of man's progress and
perfection is the ultimate end and sim of “ Khshuoom™ oneness,
" 'Bueh 1n the neientifie logieal and rational identification of
"Hamiszde’ and “Khshnoom.” Mazdaznans do the “Hamizor,”
but ongs on the Now Year's Day (Nuvroz) They do it by a
clasp of the hands, and with a feeling of mutual goodwill. It
is therefore not unfortunate though a curiosity that Parsis,
“lvm community in the world, have throe New Year
Days, all within but one period of the Barth's revolution
round the san. This ancient antosuggestion has come down
to us in the westerner’s custom of “Shake-hands” seen every-
where, Tt is tho physical symbol of that spiritual or “Mindi-
nfede,” spoken of in the “Afreen and aimod at by the
dent of "Khahnoom.” It is this “Shake.hands” with his
keor, losing and blonding himself in the all—pervading
oneness, that man yearns for, and strives his utmost to realize.
The physieal or earthly shake of the hands, is accomplished
.lﬁ!jltﬂullnuldng out their hands towards each other,
wﬁ“m to the psychology of n man, when he is
& 7 &t pr it will be seen that he displays his soul's
1o find the hand touch divine of God, by instinetively

his hands towards the sky: He then waits in
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that posture, and in rare pases only a radiance spreads on h
face,—the sanctifying touch is experienced, It is an instin
developed into an_intnition but it is the gift common to &
mankind wherever and whatever he is, black or brows
yellow or white, Wae paint the devil black, or the Afrig
Negro paints his devil white, but whatever the dictatesd
man's mgntality may be, both raise their heads, hands, any
eyes high up towards the sky, when they are in a sober moo
and think of their Creator. Just the same, that a new-bog
duekling will run to the waters, much to the consternation g
its hen mother, g0 will man, when in a prayerful mood, ig
stinotively raise his hands to the sky and wait for a responag
Ten thousand years ago, was this foreefully expressed in
very opening words of the Ahfinavad GAthé :—

“Abniyd Yhsh Nemanghf Ustina-zastd Rafiedrai
These are the most ancient of Avesta words, and almost b
very first Zarathushtra uttered, when he appeared before t
public. This one word, "'Ustina-zastd,"—(hands raise
high) proves once more the universality of Mazdaznan,
all-inclusive and all-pervading. If by a clasp of the hands,
Mazdazpan does the Himazdr, with his friends and relation
when he eyolves further, he develops his instinct into
intuition, he feels the air for a touch of his Creator, the mol
faithful of his friends “Urvathio,” and the most affectional
of his relations, ““Hamkheesha”. In the rising stage of
“Hamfzor”’, we see that the “Hamizdr' with the *“Did
(religion) precedes the ‘‘Hamfizor” with ‘Hormazda', Hes
again is the “Khshnoom” ite methods and its science so ski
fully and so effeetively illustrated, The Maszdaznan ‘Din'
nothing other than the four stages of “Khshnoom’', by whi
the student of faith will advanee towards the goal. The fig
one of Tarikat (laws of life-leading), the second ome &
“Mirafat” (lawsof nature’s ageney), the third one of ‘Shari
(laws of rightecns behaviour) and the fourth one of “Halkiks

(laws of the one Reality), leading up to the “Vehadfniat,
(the losing oneself in the effalgence of the One, Who created
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. /The first one of ** Tarikat,” (study and atteinment of
ur,', Phanémml and moumenal, or working of Natare in her
istine purity in which, Man, Animals, Vegetable, and
Minerals show their general and special behaviour, in all
their eomplex diversities,—in the midst of which Man has to
Jead life in & preseribed way, which will profitably condact
{He ‘bove said Natural Workers with a good resuls,
(Kilydti Frashokereti, i, 8. wholesale salvation of the
Creation.)
" M'he second one of Maréfat of the study and sttainment of
the vehicle ; the Natural Agencies of diverse kinds, which
iﬂﬁimﬁun the above said Natural Phenomenal Working;
whigh (i e. the vehicle) is set forth in comsonance with
the Laws ol Justice aud Limits, The man who leads his life
according to set rules of Tarikat, becomes the natural heir
to propitious Natural Agencies, botk of whom ie. the man
u'lgm the propitious Nutural Agencies becoming of one mind,
end of Common

bring sbout the ultimate Salvation
( Frashogard ) sooner,

The third, of Hakikat i. e, Study and realization of the
one Reality in her diverse phases, arranged in diverso stations,
forming the great White Brotherhood, gressing so to say the

machine of Mirdifat,

- The Man of Tarikat who becomes fortunate in attaining
the Natural Werking of Mardfut, enters as o member in the
EI.'!I'E White Brotherhood of the one lteality of diverss phases

_ .. The fourth one ** Mithre-barin," i, 0. knowledge and
experience of the attainmont of the Common Salvation;
( Frashokereti,) which in her onward march, is ealled
* Vaheddmiat,” i. o, losing Conscionsness in the great ocean
of Reality, —becoming merged in the Reality.

.. . There is the philosophy of the Afreen, made manifest to
mankind, that  Hamfzor’' with the Din' is the condition
precodent to the ‘Hamfzor with Hormazda'. It is the
shortest ronte to Sulvation. The *Patha” (road) of
-4 Righteonsness-its geomatric-graph being but one
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sbraight line, dafinad as the shorvtest distance between an
two points: (here betwosh the man and his Maker ).

The word “ Hamfizor" is a bi-syllabic word, where
“Ham* mosns *“one in spirit or feeling, or in perfee
union, and “ Zor" comes from the root “Z4,” which means
“to be strengthemed by." With this etymology the
English equivalent of the word seems to be * Union i
strength,” and the best interpretation of the
* Khshnoom™ is to be found in the Pazend words of
Afreen: **Hamfzor bAl Didir Hormazd Rayomand,
Khorehomand *

There is also one more beantiful sentenco in the Avesta
which s0 graphically describes the perfection attained through
“Khshgoom”, They sre words of prayer which say:- -
“YA Varéno Ahunra-Mazdao tA varenfichi tkacshichd” (Naisimi
Daevo, or Yasna HA XIL )= May I attain to the perfection
of Ahuro-Mazda" [Frowm the Avesta this high idea
permeated the world, Flato has suid somowhere; ** Try to
be like God.” And the famous words of the Holy Bible
say—" Be ye therofore poerfect, even, ne your Father, which
is in the heaven, is perfect”, (St Matthow; Oh V. verse 48,
The * Khehnoom ™ therefors is everywhore; and therein i
ite strength and ils truth, The Zarsthostrian and the
Mazdaznan religions are not different from, or independent
of, each other. They are but supplements which when put
together form one whole, which sgain can be ealled by either
of the names. It is the Avesta religion, the religion of the
knowledge of Naturo and Nature's God. From the * Hasti™
to the * Nisti,” is the “Din-§ Mazdagnan"; and from the
“ Nisti” back to the “ Heeti"™ is tho * Din-8-Zarthoshti™;
any one of which singly, would be only half of the whole,
This whole is * Khshnoom,"

The Mazdayasni Zarthoshti Daon is one showing the two
great paths in Nature ;—one of Involution;ie, the making of
the Corporeal Body,—the other is Evolotion—i, ¢. elevation
of the Corporenl body to tho level of all light. -

1t therefore includes the knowledge of how and why the
“ Urwan " of man was sonb down to the Earth: a knowledpe
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of the weapon of defonce and offence provided for it to

et the influence of Aogra, who existed, and shall exist
h' ﬁg ond of time: & knowledge of his wicked ways and his
masterful machinations.
' rhe second stage is the practice of this knowledge in
the life on Earth to recognise the superiority of * Ashoi,
over all othor virtues of the world; to be confident of
limitloss potentialitios, and to be brave and courageous, to
wet up to it under all and overy circumstances; and therefore
#he final stage of a re-ascont to the Hasti*; a foretaste of
the “ joy™* that awaits the good, and the training that muost
fall to the lot of the not good: so that, in the Infinite Merey
of Mazda, they all may bo prepared, sooner or later for the
« Sun-slothed Day,”—the " Frashokirdti,” the day of
E#‘?m,thﬁ day of Joy, when questions shall no longer be
‘possible and all doubts shall have been radieslly destroyed,
‘and when the words of the ' Afreen”;—
4 ¢ Hamisor bivd Didir Hormazd,  Rayomand,
Khordhomand,” shall be finally fulfilled : and all shall ba One,
the start of the * Urwan’s " downward journey to tho
* Nisti,” its bold and confident stand against the varied influgn-
o8 whan there,and its final trivmphant return to its sonree, is
one complete cyele, the knowledge whereof is “Khshnoom.”
0 “Khshooom* is a river of DBlessedness :—* Khshnoom *
is like unto a river that comos llowing down in floods, spreading
|happiness wherever it goos sud yet remains unpolluted aund
undiminished, and ovon ever growlng stronger, we all can
floek to its banks and have our fill ns we all may individually
‘meed, 1
v, “Bhm-o-Nadi, fka Simiin; Sub-kohik-dét,
., HMth-kumbh jaisd jiski,—Vuhisihi bhar-let,—
I-";r-' A and the River: of their gifts a free distribution
.y, make. But asis the hand jug, so each one doth take.
The gifts of Ram and River are akin to the gifts of

- * Khshnoom;” and the symbolic “ [latha-Kambh" the hand jug,

m"f‘_“l'irlmm to its cotnpletion in the “Bish-Pish"
of ite adwministration,
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“Bigh* earries the idea of not teaching more than th
disciple ean digest, and “Pish” has the ides of not teachin
prematurely or before the disciple is ready to receive.

Ench one selects his Jug, in terms of his needs; no on
should earry a jug bigger than his needs, or no one shoul
go to the waters, unless he is thiraty; for, he must bear th

weight of it and no ons should earry s jug that is smallag

thon his needs; for, he then must thirst, From the Blesses
River of “Khshnoom," is meted ont s portion, not mao
than the diseiple can assimilate, nor any, befors he is pre
pared to receive it. Nob too much, and not too early, is th
essence of “Bish-Pish,” or also, the philosophy of the Jug;

“ Khshnoom?” and Charity. *

«Khshnoom” is charity in the true sense of the term

The English word “Charity,” does not always mean

monetary gift Asa matter of fact, o monetary gift is bu ,

the result of Charity; it is one of its legitimate consequences

it is one of the forms it takes, or it is but one of the ways

in whiech Charity makes iteelf manifest to the World

“Charity” io its root, means “Dearpess,” A wordor an ach

of kindness therefore is s more genuine exhibition of Oharity

than many au individual act of seliishly inspired monetary
gifts, A word of guidance to the ignorant, a helping hand
to a brother, disabled by the road-side, o caress to the sick
and the ailing, are superb exhibitions of “Charity"—all thosa

snd many more are epitomized in the third line of the
“Ahuna Vairya”. It is the Will of God which says;
*Khshathremehii- Abiirii " —f-Yim-Drégiibyd - Dadat- Vikstd

rém”—I ioterpret it in my own way to men;—"He alone
shall realize Hormazd, who unto the needy shall streteh ouf
a helping hand.” The realization of Hormazd is “Khshuoom*
and it is therefore in the stretching out of a helping hand

to & needy brother, and if this sympathy for the deserving

in Charity, then certainly the practice of Charity is the

precise knowledge of “Khshnoom®,
Khshnoom is Joy. ;
Any essay on “Khshnoom” would, from its stark to if
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finish, practically be & dissertation devising a reply to the
S0 q“ﬁgn_-—"WIut is *Khshooom'”. As a gem, its faces
are beyond count; as a book of Sciance, its chapbers ave
gqnnnmbered; as & treatise on Ethiea, it axhaosta sll the
virtues of the world; and finally as the portal to the alude
of light, it is a delight that has lost all sense of surruw nod
saffering, it is a delight that enjoys both a eulb and & ecaress
and takes it all as for the good of man, All this length and
breadth and depth, are under high eompression redaced to the
seripture words, :—

*#Az Anfli Khorshend Hom *

“Khshnoom” is a blessing, not a ocurse; it is wisdom,
not ignorance; it is foresight, not narrowmindedness; it is not
a riddle, but a solution of all riddles, where the depression
and dissomfort are all dissolved into Joy-="Khshnoom" is the
Truth and the Joy of all Mazdaznan Seriptures,

There is nothing in the world, wholly good, or wholly
bad;—and a condition of unmixed good or unmixed evil
perhaps is also not to be wished for. Itisall to bs o pro-
gress towards the Good, the Greater Good; and the Highest
Good;—with a corresponding retreat from the evil, even
from the lesser evil, and thence to the abssnce of evil,
The day of such s blessed clearance shall have to be postponed
till the “Great Morning” shall appear to usher in the
“Sun-Clothed” day, But “The Pilgrim's Progress” to that
goal shall be a hard journey indeed.

It shall be a Jjourney over perilous heights, and along
more perilons deeps, through viclent blizzards and
choking storms, but the end shall be worth more than all
the risk, encountersd. When therefore, the top is reached
its perfoct panorama solves all problems; ite majestic height
dwarfaall the surroundings into their legitimate insignificance,
and its all _Piﬂ'lliﬂg light leaves no dark corners unrevealad,
'fl:impﬂ I:lﬂunhinu-ur of to-day, may be likened unto
& sbudent of “Khshnoom.” We hear of his feats of CoUrage

very day, he hangs over dizay height, he balances himself

m";dh*'puinﬁ roeks, and considers nothing too valusble to
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risk,—to reach the top of the erag. He neglects the dangers
and the risks because he is aware of the Joy that awnits him
on top. This comparison of a physical venture, stretehed oub:
to its spiritusl counterpart, reveals the law, that the path of
the pleasures of the Soul runs through dismal darkness,
which helps to sanctify and to cleanse the mortal frame of
its damaging and obstructing sttachment, dispsls ignorance
and educates by experience. There is no teacher in th
World that can excel erperioncs, Shakespeare knew
valoe of experience and realized it, and the prool of it lie
in his words,—

“Sweet are the uses of adversity which like the toad,
ugly and venomous, wears yet a precious jewel in its head.
“Khshnoom" is the Science and solution of the World
Problems of good and evil, pleasure and pain, joy and
BOITOW,

“Khshnoom ” and the “Staot Yasna.”

“Khshnoom™ teaches that vibration isat the root of all
nature and that consciousness precedes all thought or Plan o
nature and that Plan reveals or expresses itsell in Staota or
Nature-language of colourful thought- vibrations generated
by the pristine consciousness for building up the Cosmos.

*Stact” isthe Avesta word for vibrationsand “Khshnoom®
claims to interpret Avestan scriptures on rules of phone-]
tics. It is Avestan hermeneutics based on the Science of
sound and eolour. That sound even when it is inarticulate
earrios n meaning in our ecommon experience. The bark of ¢
houss dog is clearly indicative of ite pleasure or pain. Nay,
the bleeting of lamb conveya to man, its feeling of satisfac
tion or loneliness or fear. The wvoice of a Patti or a Melk
has helped hundreds to experience the ecstacies of heaven/
Sound therefore with its harmony, its melody, it rhythm, can
accomplish all. The Avestan phraseclogy was all formed
on principles of phoneties first to charm the soul by i
measure and its melody, and then to translate iteelf into the
practice of Humata, Hukhta, Hvarhshta. That the sound i
also eolour is a proved problem of Science, The Avestan knew
this it is come down to us that the colours or the ‘Staot’ of
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vAaham are blue. The Iranian “turﬂn for the three primary
! w_ ". are,~-Falki=Blae; Surkhi=Red; and Zardi=Yellow,
iﬂlm- Staot’ Yosna is a lost Nask though some ssholars
bave fried to jdentify it with certain passages of the extant
Avests; and others bave maintained that the three pre-
Zarathushtrisn prayers of the "Ashem,” the “Yathid-Ahfi-
Vairyo,” and the #Yenghhe HAMAm” put together would
make up the “Staot Yasa.”
“ 1t used to be the key to the correct interpretation of the
Em taxta: but e & Seience of hermensutics it is loat,
Uwtad Bahib as s true Masdaznan, and pledged to his masters
ab the Demavand, would not tell us clearly whether he knew
it himself or not; but he proved its existence and its knowledge
within the precincts of “The Firdos” by giving the interpre-
tationa of m}r Avesta words, which simply astounded
tho scholars made them conscious how meaningless wera
the meanings they had hitherto relied upon. Uuhfi Saheb's
interprotation had charms which almost hypnotized his
heavers, with its newness, It was a marvel in iteelf, and the
trath disclosed so different, that the old one looked like dead
mutter compared to the vitality with which the new one had
mhlﬂ i':nlf. :;u:l even re-vitalized all others who came
th it. Ustad Saheb's sermons and lectures gave
Avesta litorature a new significance, # new importance, nfmw
mesning, which not only so radically set aside the dull, and
insipid, and some without, and others with wrong meaning,
80 that 1-:::] u:i w iu;rprut.lt.i;un [Ijreuntud the old texts as so
many ntions of scientific value, of spiri
eelestinl light. To quote one sueh i:rlatz:f;r::;:dtxtamum;ld
The Avesta word “Yazamaide" 0%
wo azamuside” used to be understood as
:F!-h. ll;ﬂdl;iz. 1::1 worship,” the Gujarati word being
hiﬂm’hr oy "“f mewning, it had become a riddle to
-t g:tplthmn and a handle to work up an
Wﬁn, Opposers. It is the most used word in
mm:: l;it.:i it has boen used with Ahara Mazda
A w t;.lnnnhinﬁ ::;c;.?::“ on I-::‘Im one hn.nd,hnnd ;rilh i.ll'm
- : ré and ogeans on the other. In
fact the whols array of the varigty of its uses is beyond
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ealeulation, and with its ordinarily accepted meaning of

praise or worship, it had beacome perplexing aud unintelligible.
But “Yazamaidé” has mach more in it, than mers praise or
worship. To have used this word with that meaning in
juxtaposition with Ahura Mazds and His Associates would be
possible, but the same word in the same sense, by the side of
& mountain or a river is not easy to explain. Mazdaznan bas
never interpreted worship to mean a joining of hands sud a
bowing of heads, nor has Mazdaznan ever stooped to flattery.
It is ont of its essence, the basis of the whole being Truth.
Magzdaznans, they say, have lost millions beeause they would
not flatter; but if Mazdaznans have stood against esnturies of
snnihilating vicissitudes, the sturdiness of the whole is
traceable to the same virtue. Mazdazaana have not flattered
even Ahura Mazda. Their basic edueation of Trath and

Independence has saved them from it, They have only been |
“Yeogamaidé” with Hormazd, as they have been with His

Good Creations. Oostad Saheb derived the word from the
root * Yagz,” which means to be one with. Far from the idea
of n false praiss or an ignorant worship, it carries in it the
iden of study. It is a course of study where first the
attributes are searched for and ascertained. Then follows the
investigation of their effects on the constitution and affairs
of wan, and Hnally the at-one-ment with it, to utilize it for
the advangement of the Good Creations of Hormazd. Every
invention is first & stady and o discovery of a law o
Nnture, and secondly a co-ordination with it to help Man
evolve quicker and better. Man's evolution shall be advanced
or retarded in exact proportion, as he either shall co-operata
with or contradiet and oppose the Order of Natare that prevaila
“Damim Yazwuaidé,"—( Hormazd Yasht), used to he
interpreted as “ | praise wisdom;" it is insipid and meaning=
less. The sentence has the following import: I shall strive
to gonin knowledge, know where to co-operate and where to
contradict, and shall lead my life accordingly so that my
neighbour and myself both moy advance easier and sooner,”
To be “Yuzamaidé” therefore with Ahura Mazda, is
first to know what His will is and then to do it, To be
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«Yazamaidé” with the mountain both physieal and nltraphy-
sical and also in their complete physieal and spiritual
constitution—** Aom Gairim Yazamaidé” is to stody and -
Jearn their fonetions in nature, to accelerate the
benefits of their wuses, to prevent the waste of their
virtue, and to be “Yaz* sttuned with it all, so a8 to bring the
greatest good to the greatest number. Ustad-Saheb was the
first to teach the esoterics of “Yazamaidé,” the beauty
wherseof will become apparent, when it is compared with its
first interpretation,—*1 praise the mountain.”

Other Avesta words which received such scientifie
explanations, are 1. Abunavar. 2. Hosh Bim, 8. Fravashi,
and & great many others: too nomerons indeed for the man
of thought to appreciate and enjoy the ten thoussnd year old
scriptures of Zarathuslitra, as the revealing laws of Science,
which the discoveries of the modern world confirm, and the
laws of social and moral Science, which the modetn humanity
regret having neglected to observe.

Ustad Saheb had learnt it from the Sahebs of Demavand,
The Boy Behram was receiving this type of edoeation in the
Beliools of Firdos, and it was his good fortune to receive it
for more than three years,

Such be tha Marvels of “Khshnoom."

The Boy Beshram's education at the Firdos.

Daring his stay at the Firdos, Behram had been a good
boy, The Sahebs loved him well and ealled him by the pet
name ‘Bohram.” He had learnt Lis lessons with zeal and had
honoured and respected the diseipline of the sacred enclosure,
An anecdote relutes that an agrienlturist within the enclosure
who had appreciated the worth and virtnes of the Boy had
offered his daughter in marriage to him. 1 have no data to
describe the physieal appearancs of that girl of the 'Pairidaez’
an Earth, but my imagination shall not have erred when I say
that her charms must havo been superb and there must have
been a halo of brightness around her person to which an
'_Dl'dimry Earth-born individual would be attracted with an
irresistible force, Her virtues must have shaped the curves
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and contours of her person, and must therefore have been
fanltless, her colour must have been the genuine white of the
. Aryan race made whiter still by the innocence of her heart.
The girls of Firdos are lovers of truth and excel in archery
and horsemanship. - The last two demonstrations of physical
jpowers ere in fact the true trainers of spiritual excollence:
Riding . the horse without a saddle and governing the animal
by bolding its mane are scientifically an electrical contact
Wwhich helps the unfolding of higher virtues; and the exactitude
of the eye as developed by archery is u great promoter
of understanding and discrimination. Her ways and habits
snd temperament e trained wust indesd have made her
words sound sweeter and her acts look more blessed and
attractive. The flowing folds of her garment, made not to
expose bat to protect the modesty of the wearer must have
added the final touch of perfection to that picture of Iranian
maidenhood, 1f therefore the prospects of relationship with
the damsel made Behram feel himself in the highest heaven;
indeed the master’s rofusal to permit the wedlook must have
mnde him experience the sharpest disappointment. Bebr.m's
obedience however was ideal. Behram's fatare was Lo be
beyond the limits of the Firdos, and anoything therslore bt
would keep him in was disallowed in his own interest.

The Boy Behram had entered the Firdos with a marked
stammer on his lips, he was now going out asa * Hafizd* of
Avesta and Pabalvi literatures. Here wasa living preof of
what an Avesta ‘Niranyg' can do, when prononneed by the
pious lips of an Abed Dustlr. The stammering had gone and a
memory of extraordinary relentiveness had been bestowed
ou the young mun. There is nothing that an ‘Avesta Nirang'
eannst accomplish, when pronoonced by pious lips. An
‘Avesta Nirany' isa selection of passages from the larger
Avesta of the 21 nasks. ltis a selection made by those
Abeds who knew smd understood the laws of the ‘Staot Yasns'
(the law of vibrations). These selected passages are appended
to the recitation of the Yashts and other prayers of the smaller
or the Khordeh-Avesta. In our ordinary experience of life
the effects of a song and a scresch are thoroughly well known
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and these ns well are but the lawsof the *Staoct Yasa,'
exemplified in practice. A sound vibration ean bring joy
or sorrow to the human mind, it ean uplift & fullen soul, can
alter the physical constitution of man by curing defects and
by improving upon or strengthening into positive sxeellence,
the existing weakness. It can remedy and remove all
physical defects, ¢ g. stammering or deafness or a dull memory
or even change s man's nature from habits of selfishness to
thie laudable deods of self-sacrifice, In the realms of nature an
‘Avesta Nirang' rightly selected and piously recited can help

man to grow a erop of vegetation, can help man to raise or
Jower the level of large underground reservoirs of waters, On

these principles the words of an ' Avesta Nirang' are selected
and utilised to obtain desired results, These are buta few
of the powers of the Tlm-Ism-Nirang of the Avestan days
but the unsurmountable difficulty for the present generstion
in spite of its possession of the mighty formulas, is the want
of pious lips to pronounce them and the high and practised
souls to know and understand their powers, Such pious lips,
pious by the practice of truthfulness (Mehor) and pious by
the observancs of Nature’s laws of behaviour (Tarikat); men
of unshakable faith and convictions based on experience of
life, such are the Saheb-Dils of Damavand. An English poet
describes thongh unconsciously the aitributes of such blest ones

Ho says:
= who are the blest?
They who have kept their sympathics awake, . »
And seattered joy for more than custom's seke-
Steadfast and tender in the hour of need,
(entle in thought, benevolent in deed, : -
Whose looks have power to make dissension cease—
Whose smiles are pleasant, and whose words are peace:
They who have lived as harmless as the dove,
Teachers of trath and ministers of love;
Love for all moral power-all mental grace—
Love for the humblest of the human race— . = .
Love for that tksuquil joy that vietue bringse— .
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Love for the Giver of all guodiy things;
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Tlu-u are t-hu un]y H-t! »
—{Prince).

These Sahebs sent us unimpeachable proof of the powers
of an “Avesta Nirang” in the person of our revered Ustad
Saheb, transformed from s stammering Iad into a fiery and
a Muent orator, and from a lad of aboot fifteen who had not
gone beyond his ‘Bil-Pothi,” transformed into a ‘Hifesi' of
Avesta and Pahalvi literatures, Did not Jesns cleanse the
unclean by the simple ‘Nirang,’ “Be thou clean”? and did
not the Mahatmas and Rishis of old give all the world eould
bestow by their ‘Nirang® of but one word ‘KalyAn't The
Boy Behram emerged from the Firdos, equipped as a healer
of the ill and ailing: a tutor of philosophy and an interpreter
of ancient texts which astonished the Pandits and Professirs,

He knew: Ilm-e-Tib which wos the seience of medicine;
lim-e-Nazoom which was astrology; llm-e-Fil which was alss
sumething similar: Ilm-e-Zafar which was the art of
influencing the mind of man, so ns to make it better,
untruthful into truthful and selfish into selfless. Iim e-Ramal
or fortune telling and many other arts and sciences, such as
electricity (Kidstar), Radiam properties (Ridum) ele. ete.
It is important to kuow that Behramshah's edocation in the
Firdos commenced under the guidance of a female Magava,
Banu Tanniz who was a lady professor in the sacred enclosuie
and ended with the fatherly guidance of Marzbanji the
Shraoshivares. Behram's edueation was thus commenced,
continued and completed on prineciples of ideal perfection and
purity. The dbeds begsn by the pious recitation of ‘Avesta
Patets’ the ‘stots’ (vibrations) whereof, when sung with truse
faith and love, bave the effect of inspiring contentment,
desire for the performance of good deeds, nnd utter humility:
so that when the training of the boy was begun he already
was wonderfully possessed of these very essentinl virtues of a
disciple’s life. The Sahebs by the recitation of ‘Avesta
Nirang,’ gave the boy robust health, which be possessed and
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maintoined till the end of his life,. Behramshah was &
stalwart, six feet high, and ever healthy and active as a
young man. Behramshah bad Athravan blood in his veins,
and he had an Athravan tempoerament for the love of matters
spiritual. These the Sahebs had foreseen and by proper
prayers, properly recited had accelerated and even perfected
the development of these phases of the boy's character.
When the physical side of the boy's training had been
attended to and made ready, the Sahebs turned their atteation
to the moral and the spicitval side of it. They knew that
when the health of the body was un accomplished fact
( Tan-darosti ) it was time to turn to the health of his mind
and speach ( Man-darosti and zaban-darosti ) and lastly to the
health and the strength of his conscience. The boy was
trained to know asnd to appreciate the value of balsnce
(PatmAn) in every malter, and primarily in thoughe. A
balanced thought that will not run riot either by outer
influence or temptation, and n balanced thought that does not
stagnate either for fear from wilhout or ignorance from
within, is an asset impossible to estimate in terms of worldly
value, The thonght that remnins undisturbed when
attacked and undisturbod when flattered is a balaneed
thonght. The mind that remains steady, above influence,
and unmindful of surrounding cirenmstances is the mind
that will give birth to a balanced thooght and which when
onoe established shall be difficalt to dislodge {rom
its truths, Bebramshah Shroff displayed this impregnable
strength of ‘Patmin’ (balance) on many an cceasion of
jealous opposition and unholy animosities, Behram's educa-
tion was about the most perfeect it was possible to impart.
He was educated in the philosophy of human life, from its
sead to its end, (ita Ebteddh to its Intebi) and all that would
intervene between the two; the compound character of life
which isa mixture of good and of evil and the principles on
which the good was to be loved snd increased and the evil
not to be hated but merely to be reduced or transformed. The
necessity of evil for the preservation and increase of the good
was as we have seon a strong factor of Behramshah's education

g
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in the Firdos. The instructions wore not one sided only, in the
preaching of the professors, hut it was very rigorously & deuble
process where the exertions of the boy torespond to the prayers
of Afreenghiin, Daham-Afrectee were required to be obeyed to
by the cbeervance of striet preeedure, (Tarikats), The boy
was a willing worker, first by truth, then by temperament
and lastly by determination of Natare, He responded with
harmony and rhythm and s will to achieve. This was enougly;
he nchieved, he preached and he made his name immortal in
(he history of the progress of his Mazdaznan roligion. He
knew the mysteries and the marvels of ‘Khshnoom,” he had
received the knowledge *Bish-Pish' and ‘Bish-Pish' he gave
it unto others.

The Professors of Firdos.

Just the same that a flower becomes the cause of
admiration of the tree, it happens that the high attainments
of a dissiple beecome the cause of inquiry about the proficiency
of his purus. The life of Behramshah was a brilliant
instance, which stirred up universal curiosity regarding his
tenchers at the Firdos. Bahramshah's gratitude towards
them was very outspoken, and the same was always declared
by him in unmistakable terms. He would so often sy, and
ray it with assurance for himself and his hearers that his
Sahebs of the Demavand would help all us they helped him,
if there was for them and him faith and love combined with
a disinterested desire to learn and to teach. His deseription
of their character and learning and piety were as interesting
and wonderfol as the best tales of adventure und romsnee.
Apart from us all who honoured and believed what our
Ustad Saheb had to relate, there is a very large number,
who disbelieved and scoffed at it. It is the mentality of man,
it is his faith, and it is his love, which always guides and
even determines the direction of his likes and dislikes and the
presence therefore of those that scoff is from a philosophical
point of view just as essential for society and for the advanee-
ment of learning as is the presence of those who revere and
respect the same. Herein is the correct understanding and
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interpretation of the Avesta philosophy of duality. There is
the inseparable and the most essentinl co-existence of the
b " and the "Speuta” in every noticeable phenomenon of
the whole of the Universe; be it in the domain of its physiecal,
moral or spiritunl activity. There is nothing truly hateful
in the idea of the “Angra,” but that there is in its existence an
appreciable and an inevitable importanee quite indispsnsable
for the regulation of the world's affuirs. Without the "Angra,”
the “Spenta” would be practically inert; and without the
“Angra” thers would be no impetus to evolve and to conquer,
The best proof that in the heart of Hormazd these two factors,
ever 80 opposing they may seem, are equally beloved, is, in
the uss of the word, * Mino,’ made common for the deseription
of both of them, For the advancement of man to his goal,
thersfore there shall be love for “Sponta” for he isa Mino and
there shall not be any hatred for the “Angra” for he too is a
Mino, and without its existence the earthly life of man
would be like unto a pool of stagnating water instead of
brightly flowing river running to itg blessed destination,
Advance the “Spenta” and reduce the “Angra” so that the
former may ever grow and ingrease and, compress the latter so
that it may exist no bigger than a point in mathematics,
The Saheb-Dels of Demavand are a band of Zarathushtrian
Mystics, who live unseen by and unknown to the world.
They sre like the guardian spirits of Mazdaznan, and they
are the holders of the secrets and true esoteries and who also
hold with thewmselves the true science of Avestan hermeneu-
ties, the ‘Stot Yaena,! The Saheb-Dels are the true Servants
of Mazdagnan Society. Their service is in the strength of
their thoughts, They hold the Humata ns s weapon of
offense snd of defence and when the Mazdaznan society
aitains excellence in any direction whatever, it is the
thought power of these dbeds that has worked for it.
The blessedness of n thought sent out from a devout and a
pious heart is ever croative and omnipotent. The philosophy
of “Humsta,” that Zarathushtrs first revealed to the world
though pronounced by and known to every individual is not
an easy thing to conceive, It is the mightiest foree imagi-
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nable by men and it is therefore also the most diffieult virtue
to attain, The professors of the Firdos are the best masters
of their own Humata. They can coneeive the good thought
sod they ean wield its utmost strength. The fortune that
befell Bohramshah to be in their company for over three
years and to be instructed by them in the marvels of
Muagdagoan was one really to be envied. It was the result of
his *Keshiis' good deeds of former lives when too he was good
and obliging, that the recompense for the sme came to him,
in the form of this tutelage. Within the precinets of the
Firdos these high souls are working for the good of mankind
in goneral, They have their grade of dignity not aceording
to the valoe of their possessions, but mocording to their
personal dovelopment of piety and learning. The higher
grade is known as the *KhAs’ and the other as the “Am.’
The former grade has in itself one group of perfected souls
known as the *khils-ul-kbAs * which group always eonsists of
72 mon, whom the Avesta distioguishes ns the ‘Magava.'
Above all these masteg-minds is the ‘Shroshivarea'-Siheb,
He gots his name from the arch-angel ‘Sracsha,’ with whom
he is in perfect tune, the rhythm of his holy breath keeps
him attuned with the emanation of “Sraosha.” These saints
of Firdos have their bodies, mind, brain, speech and
conscionce all atbuned to ideal truthfaloess and sineerity,
and love which enables them to know all and to see all,
They are much more than what we ordinarily understand as
clairvoyants. They have power and capacity to turn all evil
into good whstever it is, and for all their worth they are
known as the ‘Saheb Dils' It was Behramshab's rare
fortune to have learnt this law under such professors. The
Sahobs are ever averse to waste of any kind, a rule that has
come down to this day to the Mazdaznan;, to whom every
species of waste, large or small, is o sin. The commonest and
the most practieal illustration of it is revealed to us to-day in
the Mazdaznan annoyance at the sight of water runmning to
waste from an open tap. The Sahebs are sincere believers in
the ‘Had-Insif’ of Ahuramazda and they never interfere
where they see the limitations prescribed by uature, and
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when they see that justice has prevailed. This rule as well
has come down to the Mawzdaznans who on oceasions of dire
distress only say ‘Let the will of Ahuramasds be done.” This
resignation to the divine dispensation has permeated Islam,
and the very word ‘Muslim’ means nothing more than the
one who is resigned to the will of Allah. The sasme principle
can also be seen in the verses of the holy Bible, where we
find the words “Thy will be done,’ so emphatically impressed
on the reader’s mind. The sihebs are followers of angelic
virtues, they imitate ‘Armaiti’ and always make mighty ascts
of self-snerifice their fivst and only pleasures, The good of the
neighbour is the first coneern, and the good of the neighbour
is tho last concern, Self-sacrifice is the breath of their life,
and the contrary idea is unknown and non-existent in Firdos,
This virtue as well has survived to this day in the life habite
of Mazdaznan, for whom it has practieslly become their
differentia, and has marked them out from humanity at Inrge.
The Mazdaznan has always looked first to his neighbour and
then to himeelf. He loves his neighbour as himsell and his
pleasures are regnlated on the principle contained in that
Gem of Avestan thought, the first line of the first verse of
the ‘Ustavaity Gstha’

‘Ushtd Ahmai, yahmii Ushta, Kahmaii chit,’

"T'rue pleasure shall be his throngh whom true pleasure
has been brought to & neighbour!

The Boy Behram leaves the Firdos.

The Boy Behram had now been at the Firdos for more
than three years. On the principle of * Bish-Pish,” he had
learnt so much as he had the strength (o assimilate, and as
much as he had become ripe to receive. It was now onee
ngain the mother's love that worked. In the inserutable
dispenmation of Nature it was that same motherly affection, a
temporary aberration whereof had led to an estrangement
and had pushed him away from bome, now reacted to stir in
her the contrary fecling of a longing to see her son. The
same Mnster who had onee seen her enjoy gossip with her
neighbours on the anniversary of her birth, now saw her o
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second time waiting and feeling lonely and miserable becanse
of the absence of her son, It was a coincidence which the
Master rightly foresaw and understood to be the proper time
for the return of the Boy to the world outside the Firdos.
Naturally enough when the Master had so televized for
himsell the scene of the sad eondition of Behram's mother and
had communicaterd esame to him, it excited in the Boy a
spontaneous pull of filial love. The Iranian word for what
we koow as televieion is8 * Sexda:” and the differenoce
between the two is that according to Mazdaznan beliefs the
former is the result of an act of & Scientific cutrage on the
elements of Nature, whereas the latter is the natural cutcome
of the inherent powers of the Soul developed by a person
through individual piety snd spiritual advancement, That the
former is really an ootrage on Nature is explained and
proved by a very recent discovery of Secience, which records
that as the direet result of the tremendous atmospheric
disturbaness caused by the radio and other aerial waves,
lunacy among men bas considerably incrensed. The “Sezda”
is free from all such sinister consequences, It isa condition
of life mequired by those high souls, who have purged
themselves of all sins, who have discarded the lusts of life,
who have lived solely for the elevation of others, who have
believed in self-sacrifice and self-effacement ns pleasure, and
who have eo-ordinuted with the vibrations of Nature. To them
time and space gtand annihilated; to them distance doss not
disturb and the time it takes to twinkle an eye bacomes
enough for the accomplishment of their heart's desire. The
true condition of a “Sezda’ is nothing but the genuive
renlization of the fabulous looking * Music of the Spheres,”
It is the adjusting of the wave-lengths of one’s thoughts to
the undulations of Nature. Of this there are two stages, the
one lower and the other higher. The former is the
« Qegda-o-Nimroo,” which requires for its successful
npurahiﬂn the presenco of the master (Guru), and the latter
is the “ Shezda-e-Amroo,” where the pious man can officiate

independently relying on his own paychic & spiritual
attainments, The ‘Sezda’ isin fact n result of the super-
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development of an individual, which evolves his personal
powers and potentialities through spiritual exercises (Tarikat)
and personal piety ( Asha). It is & stape of perfection which
onables the Abed to feel and to ses and to heay all that an
ordinary mortal iuv his ordinary life can never hope to feel,
to ses or to hiear. Let not the materialist scoff at this idea.
IF Le does, let him read what sightless John Milton prayed
for & sincerely believed he would get, and he did getl,
He eaid;
""So much the rather thou, Celestial Light,
Shine inward and the mind {hrough all her powers,
Irradiate; there plant eyes, all mist from thence
Purge and disperse, that I may see and tell,
Of things invisible to mortal sight."”
(Milton's Paradise Lost; Book 111, Lines 51 to 55 )

It ia not the eyes that see; nor the ears that hear: nor
the tongue thab tastes. There is a power and a spirib
behind these senses who is the true enjoyer and worker of
all, and in the proportion that an individual by his own
spiritual advancement comes eloser t3 that indwelling Atom of
Light, that he is able to feel independent of the burden of all
his physical senses. The Siheb-Dils of DemAvand were very
advanced souls, possessed of super-normal powers, and they
really could *see und tell of things invisible to mortal sight,”
The television on the other hand is that koowledge of
muterial Scienee, which spreads violenee in the silence of
Nature, disturbs its rhythm to a degree and shows a result
which looks mighty and marvellous only in its ountward
appearance. It acts and there is reaction to balance it. It
is the reaction that neutralizes the gpoodness of the show, and
for the short-lived plensures of the science-made marvels
there follow a series of unthiukable and unremediable
disasters, which leave humanity and the world more
miserable than before,

To continne the thread of our story, there is in Nature
a balanced reciprocity of affection between the mother and
her ¢hild. 1t holds good for the whele of the human family
on Earth,—be the child born on the ice alabs of frigid
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Grepnland or be the child born under the scorching rays of
the Sun in Torrid Mid Afriea. God made man the same
everywhere in his primary likes and dislikes, but man
himeelf yielded to the influences of his individual circum-
stancss and surronndings and suffered himself to be aegr&gat.?d
into clans, castes, and creeds, unnatural and repugnant in
themselves to the eanons that govern the Universe, Nature
exemplifies her laws for the guidance of man on Earth and
also for his progress towsrds his goal in regions beyond.
But it is his own negligence to obey, that leads l:um. astray
and delays his salvation. 1t is one of the teachings of
#Khshnoom,” that there is not a single principle of ‘Imm:rn
lifs, the truth and the virtue whereof is not Elxﬂﬂlpllﬂ.ﬂd in
the exuberance of inanimate Nature: and that there is no
ceremonial on Earth which is not a eounterpart E.t}d the
reminder of the activities of higher entities in the regions of
heaven, One such instance of the regulation of the love of a
child for its mother is so beautifally illustrated by a great
poet, who observed and disclosed the spirituality :I:.ut.‘ lnjr.h:.d
behind the behaviour of o banysn tree, The really inspired
words of the poat are:

“They tell us of an Indian tree,

Which, howsoever the sun and sky

May tempt its boughs to wander free,

And shoot and blossom wide and high,

Far better loves to bend its arms,

Downward again to that dear Earth,

From which the life that fills and warms

Its grateful being, first had birth, .

It is thue, though woced by flattering friends,

And fed with fame (if fame it be),

This heart, my own dear mother, bends,

With love's brus instinct, back to thee.”
—Moore.

The Boy Bebraw now succumbed to a different freling.
It was the remembrance of his * Home Sweet Home,” He for
a timo at least becsme unconscious of the joys and the

(65)

comforts of the Firdos and hecame unsupportably impatient
to return to his eaddened mother and onee more to sea
himself in the humble and rngged rooms of his residence in
Bombay. It was indeed “The Mother's love calling.” 1t
was all wonderfully in the dispensation of things that the
end of Behram's education at Firdos eoincided with the
endearing impatience of Behram’s mother to see her long
absent and dearly beloved son. He must go back to his
mother and to his friends and relatives, and to preach and
propagate the grand Seience of Khshnoom, that was being
overspread every doy more and more by the heaps of rank
and spurious misinterpretations and misunderstandings born
of ignorance and fanaticism. The prospeets of the return
Journey were indeed more grim than the ones that had led
him to the Firdoa, When he came to Firdos, there had been
friends with him more loving than a parent, more knowing
than the best of guides, and more reliable than the hest of
friends; but now on the return there was none to accompany
the Boy, none to be friend and none to protect or guide the
youth through the hazards of the arduous travel. The ways
of the Sihebs are inscrutable, yet perfect, and thoogh
apparently careless, yet full of love and sympathy and
guardianship. The value of a pious man’s blessings is heyond
measure, and the potentiality of that utterance is unconque-
rable by the worst of world’s evils. 1t becomes the guiding
voice of a friend, the protecting love of a mother, and the
instructing wisdom of & “guru” These blessings, the Boy
Behram had received to their full: with these, he was armed
to defend himself when attacked, and himself to attack when
surrounded by a danger. These blessings were an inspiration,
to embolden the boy to uudertake the journey home alone,
He beeame brave, trusting to higher powers withi sincere faith:
he also became self-confident and self-reliant. The sahebs
saw the courage of the youth, his eagerness to return to his
mother, and in these feelings of a man, they also eaw the
successful working of the words of blessing they had so
piously and devoutly pronounced on him. The young man
was ready to depart. It must have been s moment of pain
for all coneerned, for the youth had been of good behaviour,
obedient to his superiors, willing to work wnd willing to
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please, willing to learn and willing to undertake the grand
missicn he was destined to fulfil, All ghanges of times and
circumstances have to be surrendered to. Preparalions for
the arduoues return journey were made and completed, It
was obvious the young traveller would long be in unknown
and unfriendly land before he reached his destination, and
dering all that period a thousand necessities woald have to
be answered. It is on record and we who hononr the
memory of onr Ustad Saheb believe that the Sahebs of
Demivand had given him & phial of “Aksité-Azam” with the
most definite and the most rigorous and striet instructions for
its use, It was a solution of ehemicals which had the power
by meére application of turning copper into gold, It was to
provide him with pocket money just enough to keep him ont
of ordinary diffisulties and no more He had wsed and ha
biad never had to beg for his existence, When this ineident
became an established fact, mmny a joalous one started
unpleasant indinoations sgainst the life incidents of
Bohramshah Shroff and impnted motives and proctices
which would hurt him asa men of honour wnd lenrning.
Bebramshah Shrofl was a good man, w learned man, a man
of ideal humility and & man who believed in giving whenevar
he eould find a receptacle worthy to reeeive, When he left
the neademy cf esoterie Avestan ressarch of the Demavand,
be was blind-folded for a while, and let out by a relisble and
loving guide for a certain distance nway, when the folds
were removed, he was blessed once more and left to Tollow
his own way home. The strength of the blessings received
on this return journey though apparently unprotected and
without a guide he could with perfect misty travel over the
whole of Iran, the whole of apper India and eould even pene-
trate into the mysterious lands of Tibet right upto Bahoma.
(The friendship of the Sahebe was not broken by Behram's
departure from the Firdos; he could tell his mind to the
wasters of the Firdos sand he could hear their replies thereon.
He had been instructed in the mysterics of the * Sezda,”
and he understood its intrieacies. His immediate disciples
in Iodia know he could televize with his grand master
Murzbanji and solve the difficulties which were too great for
his individoal intelligence). He returned vin Peshawar,
where he once more met his dear unele wnd theoce to his

dear mother,
— S Sy

The Boy Behram Returns Home.

1878—1908.

Physieal courage and physieal onduranee had come to
the Boy Behram as the natural and expected result
of his edueation at the Firdos: And therefore when he
left that sacred enclosurs, his boldness and his bardihood
enabled him to wander through the vast countries of Iran,
Burma and India, before he reached Home, Ever so weleome,
and pleasureable this new surrounding may have been to him,
yet, it must bave seemed to him something unbelievably
different from the one he had left behind. The charms of the
Firdos were unforgettable, and with the sudden vanishing of
that enchanting vision he must have experienced a dullness
very difficult to shake off. This is true, but the psychology of
the human mind works marvels, when it comes to its climax
in its exhibition of the feeling of filial love and affection,
s son coming back to his mother's embrace after a long
absence, The physical part of the first joy as to what Behrawm
and his mother may have said and done to each other, is easy
to imagine: but what thoir throbbing hearts and panting
breath had to preach for the permanent uplift of their soul is
beyond the power of the pen, even faintly to translate into
articulate words. The mother's love is a mighty mystery both
for its strength and ite meakness, The love of the Mother, who
bears the ehild, who nourishes it with the very essence of her
own life, and who, to present it to the world, suffers the
throes of child-birth, the very extreme of physical pain known
to nature, that love is the most faithful reflection of that
divine emanation, whose spark permeates the Universe and
whose effulgence shelters the entire creation through all space
and through all time, It is well said:—

“God could not be everywhere and therefore he made

mothers.” (4 Jewish proverb.)
Of the protecting and ever watehful Light, that is God,
the mother’s out-spread arms that yearn to close around her
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child, is but » diminutive, yet faithful symbol, There are
many & record of the spontancous display of a mother’s love,
one atleast of which deserves to be truthfully recorded. Onee
“upon a time, it 80 happened that a good mother had for long
been separated from hor dearly beloved son, Docades had
paesed and she had received no news from him, She had
always hoped and waited, and in so doing had become old and
shrivelled to the bone.

"“Years to n mother bring distress
But do not make her love the leas,”

(Wordsworth; The ajflictions of Margaret,")

She bad made it a habit of her life ever to sit at the window
of her humble hut, and ever to keep gazing at the vast and
unanswering expense of barren land in front of her, aud ever
had she purtured within her beart the undying expectation, to
sea o speck appear on the distant horizon, which as it drew
nearer, would transform iteell into the image and porson of
~ her dear son, Of the mother alone ean it be said with absolute
appropristuess, and as of s rule withoul exceplion that,
“ Absence makes the heart grow fonder.” Between the mother
and her son, it is wonderfully trus. The waiting and the ever
hoping mother of our story was a marvellous illustration of
this great rule. . She had suffered, her sufferings had always
inereased, and she was being enfeebled the more with the close
of each day, as “Khorshed” the source of all light sauk beyond
the horizon and disappeared. The patient mother, was now
feeling her end draw near; and she prayed unto the Leord,
that she would welecome the angel of Death, and would
without a murmur sccompany him with joy and contentment,
if only before the arrival of that great moment she could bhave

a sight of her son, and feel him well in her motherly embrage,

It is often the lnment of ungrateful man that his prayers are
neither heard nor answered. This is not true. The acoeptance
and the rejection of the prayer, is regulated, first, by the

righteousness of the supplication made, snd secondly, by the

faith nnd sincerity of mind, and the sinlessness and the piety
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of the hoart of the one who prays. (See the Avests Absn Yast.)
No prayer, breathed out with faith, sincerity and piety, and
the same bheing righteous in its purpose, was ever loft un-
answered, None and never. Of this let man be ever sure:
“And all things whatsoever ye shall msk in prayer,

believing, ye shall receive.”
(St. Matthow Ch. XXI. verss 82.)

The prayer of the good mother, righteous as it was, and
henved out in faith and piety was heard and answered and
granted. The withered form once more was at the window
one day, staring vacautly as ever she had done. When lo! &
fast moving form disturbed the monotony of that faultless
line beyond; The speck drew near; the fast-ebbing life-breath
of the mother, rose atones into s raging flood. A scream of
raptarouns joy escaped her lips,——it was the son coms back
to his mother. They met and the records say that in the
tumult of the moment's high emotions, the mother sprayed
forth in unbelievable profusion, the most precious of all fluids,
——the milk of her breasts, The scene indeed waas sanctifying.
The happiness of Beheram's mother could not have been diffe-
rent nor could it bave been less, We narrate this story, not
for its novelty, but, as we have just said, for its ennobling
influence. The mother's embrace and the mother's joy are a
potent factor in the formation and development of the son’s
charncter and ideals, A three and a half year's stay at the
Firdos with its uplifting and emboldening influence, and added
on to this, the one single incident of the mother’s embrace, had
well combined to transform Behram from a stammering youth,
into & stalwart orator, from an illiterate youngster into a veri-
table Ustad or Qurn, and from a crude unpolished individual
into & man of humility and humanity, His edueation and his
knowledge hud been consummated into perfection at the Fivdos,
but his personal inclinations, his marvellons tolevance, nnd his
ideal love both for man and beast, his sedate bearing, and the
solemn dignity of his general behavior, were the direct result
of that overwhelming sentiment of his mother's embrace, The
Boy Behram had retorned a Ustad or Guru from the Firdos,
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and now the Pandit Behram had been transformed into a
Ebi;hnthrnphint. The mother’s love had done it. It had Fun&
into every limb of his, and had changed its netion from
ary self-secking proelivities, into n selfless bebaviour
of an all-including goodness.

Thus reformed Behram had yet a full fifty years of life
before him, wherein to exhibit the knowledge, which would
reveal to the world, the esoteries of the Zarathushirian teneta
and teschings as an unchallenged proof of his stay at the
Firdos; and also to exhibit his perfect humanity and humility
ns an unchallenged proof of the marvellous alchemy of the
mother's embracs, This half a century divides itsell into two
periods of thirty and twenty years each: daring the first of
whieh Baliram remained inaetive and ineognits, till an aceidont
discoversd him. And the second period of twenty years of
extremeo aclivities of preaching, of practise, and of the
founding of various religious literary associations, and
societies, The first period of apparent silence and seeming
inactivity is the theme of the preesnt chapler, The reader
must appreciate the fact that this period was a payehologie
necossity, and even though it may lock like m epecies of
lothargy, yet, at the same time that it was physical inertness,
it nlso was a period of great mental gestation and exertion,
Tho youth was assiduonsly eschewing and digesting the rich
banguet of high religious lore that bad been foroed down
into him daring his short stay at the Firdos. He was practi-
eally regurgitating the heavy meal, and reeapitulating the value
of every individual item of the precepts and prineiples, ho had
boen bleesed with. He indeed was preparing for practise. He
yot was a boy of but twenty years of age, and though he had
within him all the requisites of a fully evolved “Pandit”, yet
he knew he was too young to declare himself as such, A true
Pandit has been dofined to be the one whose hands and heart
eo-ordinate in perfect unison with his head, Here was the
young diseiple steadying himself to withstand the expected
oseillations that would inevitably come. He hud a message to

gvu. the message his Magav Masters had entrusted him with,

e was to preach humility and practise it. He was to manifest
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by exnmple, the true seript of Masdaznan self-saerifice. He
was to unfold the highest philosophy of Nature's genesis, of
Nature's Order, and of Nature's eschatology with relation to
all created beings. He wns not to be a teacher of time-worn
precepts, but he was to be a tescher with forensio nocuraey
and logieal exactness, supporting every statement he made,
nay, every word he uttered, by the undisputed authority of
ancient Avesta and Pahlavi texts. He was to reveal the
secrets of those ancient treasures, which hitherto lay sither un-
interpreted, or only half-interpreted, or even misinterpreted.
He was destined to bring to light (for India,) the marvellous
knowledge of “Khshnoom", of whose salutory and life-giving
rays, the world at large had yet remained woefally un-
conseions, The word *Khshnoom"” occurrs but twice in the
whole Avesta liternture. It is to be found, first, in the CAthi
spentomad. A 48, verss 12; and secondly in the CAthd
Vuhishtoishta HA, B3, vorse 2. It wounld be a diffienlt and even
n vain search to find a similar instance in any other literature
of the world, This rather rare phenomenon, perhaps is res-
ponsible for its remaining unnoticed by the scholars of India,
but so far as the professors of Firdos were concerned, it was
the very breath of their life, and the one goal of their life's
study. It was to them an unending source of joy, and it was
for them the path of salvation, Just the same that “Khshnoom™
is a word which but n few ean correctly pronounce, so also is
it a science which but & fow can understand and sppreciale.
It is but natural therefore, that from amongst us, thers be
only a few who revere, and many who rail at it: and even
from among the few that revere, there are fewer still who
can look at the Light without being dazazled. ls it then any
wonder that our Usthd-Saheb himself, after he had learnt the
theories fivst-hand, took thirty long years, to assimilate the
great truths, and to put them forth in balanced thooghts and
words Tor the enlightenment of those who were located in
darker corners { This was Behram’s mission in life and he
fulfilled it in & manner that ngreed with the rhythmic pulsa-

tions of Nature's Laws. Behram was s great believer in the
-
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doctrine of the ftness of times for the accomplishment of any

undertaking, and in later life, when pressed by his disciples,
pithor to take a definite step towards a future venture, or for
the explanation of same mystery word, ke would often pur-
suade the impulsive spirit of youth to have patience, and
would in a fatherly manper, tell them, EE PR TEn TR TR |
(my children, the time is not yet ripe for it). He was :Eut' s
fanatic fatalist, nor would he suffer himself to be the vichim
of the moment’s urge: but he would ever consult the voice
that would come to him from his Masters (Sézdd.) That voice
would sither encourage him to sction or bid him be quiet, till
a better opportunity offered itself. The silence p_-a:i'n& of his
lifs, was an unmistakable proof of this great principle. _Ha
controlled himself to remain obscure, he gave a practical
demonstration of studied patiencs, snd proved himself
thoroughly deserving and worthy of the honourable appellation
of “Ustdd—Saheb” which his appreciative disciples snbsequen-
tly gave him. Every endeavour shall bear fruit, provided it
is Iaunched forth in right tims, and no one will deny that an
nntimely offort must needs lead to dissster. The genias of
man revaals itself in the correct selection of the time to begin.
Bohram indeed was correctly constitoted and abundantly
blessed. He had the support and the sympathy of his masters
and he thoronghly nunderstood and appreciated the significance
and the necessity of his own initial inactivity, Heknew the
justice and wisdom of Nature’s Dispenaations.

The itransition from wilence inlo spesch:—

It may happen that a precions jewel hangs round a
buffalow’s neck for daysand woeks: but the time shall surely
come when an appreciative jaweller will pass by and recognise
ita worth. “The Boy Behram was aleo a rare jewel loitering
about unrecognised, till the connoisseur passed by and saw
its value, Though silent, be had interviewed Pandits and
Molvis, and such of them as were pious and unprejudiced,
they had recognised the merits of the Boy. The One however,
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who had a diseerning eyo, and who was capable of appreciat-
ing the true worth of & true jewel, even though it dangled
round & buffalow’s neck and to whom the full merite of first
discoverning the Intent genius of the Boy Behram must be
awarded was Mr, Munchershaw Palonji Kaikobad (Master),
He was & man of sincere and genuine love for the sasred
literature of Iran. He wa shimself a man of learning, and he was
a true philanthrophist as well. His orthodox netivities in Surat
‘were being counteracted by the Reformist wmovement in
Bombay. The Reformists of Bombay lsid primary importance
on philology as the most potent instroment for religious
research: where.as the orthodox workers of Surat had been
attracted by inherent merits, which under the guidanes of the
Ustid-Saheb subsequently formulated itself as the harmenen-
tics of the ** Stot Yasna ” It was indeed a divine intaition
that had prompted Mr. Kuikobad, to found in Surat the
“Bazmd Ruzd Hormazd."” It wasan Institution for the study
and search of the religious liternture of the Parsis, Here
indeed took place the grand transition of the Boy Behram into
Ustad-Saheb Behramshaw, as also the change from the Boy's
period of preparatory silence into that of the Ustid-Saheb’s
masterly orations. It must have been u happy day, and auspi-
cious too, when one day young Behram, went for his morning
prayers at the Adaryan Saheb of the Bige-Parsi. Tt was
here that the said Bazma was also having its elasses of religions
study and re-search. Behramshaw, on that duy, when he had
finished his prayers before the Kebli, just tarned fo an
adjoining room to see what was going on there. It was the
room where, as we have just said, the Bazma was holding its
classes: and where, just on that dsy, s member of the
Chiniwalla family was lecturing on the subject of Atash-e-Vohu
Frian, Behramshaw when he was seen at the door was wal
comed in and given & seat, The day’s work was duly coneluded,
and Behramshaw after the elass was over and when the
members were about to disperse, said that he bad heard with
gincere interest the discourse of the Vohu Frian, Fire, and
added, that there were also many other kind of Fires described
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in the Avesta literature vis., Atash-s-Vaziseta, Atash-e-Speni-
shta, Atash-o-Dars, Atash-e-Néryosangha, ote. And be then
questioned whether the gentlemen there present knew any-
thing aboat them. These words were just enough for
Mr, Kaikobad (Masier) to scent in the speaker, s mintly
scholar, Mr. Kaikobad frankly admitted, they did not. They
both became friends This was the beginming of the
Profcssorial part of Beramshaw’s life, and let us not miss the
suspicions aspect of the whole, which was that he had begun
his first discourse, on the subject of Fire just after he had
offered his heart’s devotion to that sacred element, The future
preaching of “Khshnoom™ had thus received its suspicious,
happy and firm foundation. Mr. Kaikobad introduced
Behramshaw to Mr. Kaikhashru Barjorji Choksi, who brought
Mr, Behramshaw to Bombay. With Mr., Beheramshaw's
coming to Bombay the transition bad been completed and the
last and the blessed preaching period of hislife had commenced.
Nao lifo necount of Ustid-Ssheb Behramshaw Nawroji Shroff
would be complete without the grateful remembrance therein
of these two great names,——Mr. Munchershaw Pallonji
Kaikobad (Master) who first diseovered the pgenius that
sparkled bikind the very simple looks of our Ustid-Saheb;
sud the name of seth Kaikhshru Barjorji Ohoksi without
whose selfless and to a very large exlent thoroughly self-
merificing philanthrophy, UstAd-Sabeb would hardly have
been able so lavishly to shower the blessings of “Khshonoom™
on all, Thess two pames must ever be remembered with
Mazdaznan gratitude by every student of “Khshnoom” as
being next only to that of Ustdd-Sabeb himself. These two
Wn‘m,md their great offorts must really have been in
right time, becanse they suceeeded in securing the heart-feli
go-operation of the pillar-like services of the other four equally
great equally selfless, and equally solf-sacrificing gentlemen
of stirling sincerity and rare learning. These gentlemen
co-workers are first, the preseat Ustid-Saheb of “Khshnoom”,
Dr. Framroz Sorabji Chiniwalla, B. A, L. M. & 8., n master-
mind of wonderful frankness and spirituality, Secondly,
1
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Mr. Jehangir Sorabji Chiiwalls, B.A,, LL B, Advoeate, 0.8,
a young man of rare oratoriesl gifis, and learnsd both in law
and letters; Thirdly, stands the name of Brvad Saheb Firoz
Shapurji Masani, M.A, LL.B, Solicitor, the editor of The -
Frasho-Gard, a quarterly journal of the most marvellous
revelations. He is a scholar of Avesta and Pahalvi of p'-l
originality, and is also the author of many sn enlightening
Book on the esoteries of Avestan lore. And fourthly, stands
oat in 8 promioent wanner the hard-worked yet unassuming
intellest of Mr. Dinsliaw Shapurji Masani, B.A. He is
an impressive preacher, » deep student and a good and sn
enthusinstic worker in the cause of “Khshnoom™, May Mazda
preserve them all for long. Amen. With this body-gaard
battalion of six stalwarts Behramshaw started the last and
the preaching period of his life which continned for nearly
thirty years.

Nanabhoy F. Mama.
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